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Context 

Ibrāhīm al-Qirīmī (Ottoman Turkish İbrāhīm el-Ḳırımī, ca. 1520–1593) is one of the 

most prominent Sufi authors of Crimean origin. Unlike many thinkers born on the 

peninsula who pursued careers elsewhere in the Islamic world, from Central Asia to 

North Africa, al-Qirīmī placed his homeland – Crimea – at the center of his historical 

and philosophical vision. It is known that he moved to Istanbul around 1577; later, 

between 1588 and 1593, he served as a teacher to Sultan Murād III and held a position 

of influence at the Ottoman court.1 His reputation lasted long after his death; he is 

cited with respect by later figures, such as the seventeenth-century mystic ʿAzīz 

Maḥmūd Ḥüdā’ī (1541–1628) and the renowned Qur’ān commentator İsmāʿīl Ḥaḳḳı 

Bursevī (1653–1725).  

While his mystical and philosophical doctrines could be examined in another 

context, one particularly valuable aspect is the way al-Qirīmī incorporates dreams into 

his writings. Dreams (ruʾyā, “vision” or “seeing,” from the Arabic raʾā “to see”; often 

also ḥulm, “dream”) occupy a central place in Sufi thought and Islam as a whole, 

grounded in the Prophet’s teaching that “a truthful dream is one of forty-six parts of 

prophecy”, as mentioned in the collection of Prophetic Traditions by Muslim (d. 875).2 

Scholars have explored the role of dream interpretation in Sufi thought and practice,3 

and, in certain Sufi contexts, “theory of dreams” combined philosophical reflection 

with psychological insight. Al-Qirīmī himself authored a treatise on dream 

 

1
  Yakubovych, Mykhaylo, “A Neglected Ottoman Sufi Treatise from 16th Century: Mawāhib al-

Raḥman fī Bayān Marātib al-Akwān by Ibrāhīm Al-Qirīmī.” Journal of Ottoman Studies 45 (2015): 
137–160; also on his political role in the court: Terzioğlu, Derin. “Power, Patronage and 
Confessionalism: Ottoman Politics as Seen through the Eyes of a Crimean Sufi, 1580–1593.” In 
Political Thought and Practice in the Ottoman Empire, edited by Marinos Sariyannis, Rethymno: 
Crete University Press, 2019, 149-186. 

2  Muslim, Abu al-Husayn al-Nishapuri. Ṣaḥīḥ, Cairo: Abū Ḥayyān, 1995, vol. 8, p. 24. 
3
  Katz, Jonathan, Dreams, Sufism and Sainthood: The Visionary Career of Muhammad al‑Zawâwî. 

Leiden: Brill, 1996; Sirriyeh, Elizabeth. History of dream interpretation and visionary experience in 
the Islamic tradition. London: I. B. Tauris, 2015. 
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interpretation, preserved in multiple manuscripts, in which he links dreams to twelve 

stages of spiritual ascent and descent.4 

The visionary material plays a central role in al-Qirīmī’s magnum opus entitled 

Mawāhib al-Raḥmān fī Bayān Marātib al-Akwān (‘Gifts of the All-Merciful in Under-

standing the Degrees of Being’), composed between 1582 and 1590 and dedicated to 

Sultan Murād III. Apart from the Halveti theory of the soul travelling to God and 

coming back with “true knowledge” of divine unity, the work, written in Arabic with a 

few poetical additions in Turkish Ottoman, contains records of more than twenty 

dreams the author had during his life. Given his proximity to the Ottoman court, it is 

not surprising that al-Qirīmī aligned himself with the “pro-Ottoman” factions loyal to 

centralized powers in Istanbul.  

The dream presented here, in particular, refers to events that took place in his 

homeland, Crimea, in 1584. At this time, the Crimean Khanate, a tributary state of the 

Ottoman Empire, experienced a critical succession crisis that reflected the contrast 

between the local Tatar politics of the Giray dynasty and Ottoman authority. 

Muḥammad/ Meḥmed  II Giray (r. 1577-1584), the reigning Khan, had defied Ottoman 

demands to provide troops for Murād III’s campaigns, prompting Istanbul to remove 

him.5 The Ottomans then installed Islām II Giray (r. 1584-1588), a prince of Sufi 

background with long-standing ties to the Ottoman court, who arrived with Ottoman 

support at Kefe and quickly seized power. Muḥammad II Giray was killed by his 

brother Alp Giray (also mentioned in the dream), who took the side of the Ottomans. 

Despite the fact that al-Qirīmī personally knew Muḥammad II Giray, the son of his 

patron Devlet I Giray (ruled 1551–1577), he nevertheless framed the rise of his opponent 

İslām II Giray as politically legitimate and divinely foreordained, as we see from the 

text.  

 

4  See the oldest extant manuscript of this work: Ta’bir-Name. Gazi Husrev-bey Library, Ms. no. 
R8790. 

5
  See the account of those events: İsmail Hakkı Uzunçarşılı, Osmanlı Tarihi, vol. 3, 2nd ed. (Ankara: 

Türk Tarih Kurumu, 2011), 3–5. 
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 Therefore, this dream illustrates how Sufi mystical visions were deeply 

connected to ongoing political events. The dream also mentions two other sons of 

Devlet I Giray: Selāmet Giray, who later became a khan (1608 – 1610), and Fetih Giray, 

who ruled for just a couple of months in 1596. In 1584, these figures all appear to have 

supported the pro-Ottoman faction, acting against Muḥammad II Giray. What remains 

particularly unclear is whether the author dreamt this dream before the news from 

Crimea reached him, or whether it was recorded afterwards. 

Going directly to the source, six complete copies of al-Qirīmī’s work are known 

today, with three located in the various collections of Süleymaniye,6 one in Istanbul 

Atatürk Kitaplığı7, one in Bursa,8 and one in Kastamonu9. The dream transcribed and 

translated here is based on an early seventeenth-century copy of Mawāhib al-Raḥmān 

from Musalla Medrese collection at the Süleymaniye library.10 The work was referred to 

by 18th-century Crimean historians, suggesting that it did circulate, at least within Sufi 

circles.11 Although the work as a whole still requires a critical edition, the dreams 

presented here are largely consistent across the earliest texts, with no significant 

differences. 

 

Transcription 

Wa rāʾaytu ruʾyā ṣādiqah mimā fī nafs al-amr //wa-l- wāqiʿ muṭābiqah fī shitāʾ hādhihi 

al-sanah. Wa hiya annī maʿa jamāʿah fī laylah muḍīʾah fa-baynamā naḥnu ka-dhālik // 

idh samiʿtu ṣawtan hāʾilan min jānib Islāmbūl fī jaww al-samāʾ fa naẓartu ilayhā  

 

6  Süleymaniye Kütüphanesi, ms. Reisülküttab no. 1135; Süleymaniye Kütüphanesi, ms. Musalla 
Medresesi 120; Süleymaniye Kütüphanesi, ms. Bağdatlı Vehbi 699. 

7
  İBB Atatürk Kitaplığı, Ms. OE 6. Interestingly, this complete copy is dated 1908 A.D. (sic!) with no 

indication of the copyist or other data.  
8  Bursa İnebey Kütüphanesi, ms. Hüseyin Çelebi 531. 
9  The oldest copy is dated 1582-1590 (i.e. copied during the lifetime of the author), see Ms. 

Kastamonu İl Halk Kütüphanesi 3649. For unknown reasons, some of the parts of this manuscript 
are blank pages, perhaps hinting that this is a copy of an early draft. 

10  Mawāhib al-Raḥmān fī Bayān Marātib al-Akwān, Süleymaniye library, Ms. Musalla Medresesi 120, 
ff. 79a-79b. This text contains 260 folios and does not mention the scribe.  

11
  See, for example: Hurremî Çelebi Akay Tarihi (Tenkitli Metin – Değerlendirme), Aykut Can, 

Doktora Tezi, Marmara Üniversitesi, Istanbul, 2022, s. 203–207. 
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fa-idhā thalāthah aqmār muqammirah // kamā fī laylat al-badr, taʾtī sarīʿatan ka-hurūbi 

al-ʿāṣif ilā jānib Diyār Qirīm Fa-uʿlimtu min al-ghayb ‘alā al-fawr // anna hādhihi al-

aqmār al-thalāthah al-salāṭīn al- sākina fī Islām Būl al-bāqiyah fīhi bʿad Islām Girāy wa-

Alp Girāy, wa Ṣāḥib // Girāy12 wa-qamar Ṣāḥib Girāy fī jānib al-sharq wa fī jānbihi al-

gharbi qamar Alp Girāy wa fī jānbihi al-gharbi qamar Islām Girāy // Khān13 ʿalayhi ʿawn 

Allāh al-malik al-mannān, yatalaʾlaʾ nūruh wa yatakhaffaq murūruh, wa aḍāʾa nūr 

qamarīhimā fa mukaddar faqultu // li-l- jamāʿa ʿalā al-fawr wa al-sāʿah: unẓurū ilā 

hādhihi al-aqmār min hādhihi al-salāṭīn al-sākinah fī Islāmbūl // Islām Girāy wa Alp 

Girāy wa Ṣāḥib Girāy yadhhabūn min al-Rūm ilā Qirīm. fa-baynamā hum yajriyyūn wa 

naḥnu ilayhim // nāẓirūn, idh rajaʿa qamar Islām ʿalā al-fawr wa-l- sāʿah bi-l-marrah 

ʿalā kamāl surʿah ilā mā jāʾa minhu, wa jāwaza fa-nazala ‘alayyi // al-fawr fa-lam yura 

atharuh, fa-intabahtu a-tafakkartu wa-taraqqabtu wuqūʿ al-waqʿah. Thumma baʿda mā 

muḍiya al-shuhūr jāʾa Muḥammad14 // Girāy Khān min al-Kaʿbah sharrafahā Allāh Rabb 

al-ʿizzah, akhadh dhālika al-sulṭānayn ilā Diyār Qirīm, wa baqiya Islām Girāy // wa-

ta’akhkhar fīhi, wa rajaʿa bi al-khabar ilā baladihi Qūniyah min bilād al-Rūm, wa sakana 

fīhā, wa zāl malakuhu wa shuhratuhu, wa inkasara wa-yaʾisa ʿan // jamīʿ murādih, illā 

murād ilā rabbihi, wa rajaʿa ʿan al-dunyā, wa tawajjaḥa wa-aqbala ʿalā al-ākhirah wa al-

ʿuqbā, wa faragha ʿan salṭanat Diyār Qirīm, // wa salaka sabīl Mawlānā Jalāl al-Dīn al-

Rūm, wa nazala wa tawāḍaʿ, fa rafaʿahu Allāh al-ʿālī al-mutaʿālī. Wa-ammā 

Muḥammad Girāy Khān, bi-ḥuṣūl// jamīʿ murādih ightarra wa irtafaʿa wa takabbara, fa 

waḍaʿahu Allāh al-munazzah ʿan al-ghayb al-ʿārī wa al-naqṣ al-ṭāriʾ. Qāla Rasūl Allāh // 

ṣallā Allāhu ʿalayhi wa-sallam: man tawāḍaʿ kabbarahu Allāh, wa man takabbara 

waḍaʿahu Allāh. Fa sunnat Allāh ʿalā hādhā tajrī, fa-lan tajidli-sunnat Allāh tabdīlan // 

wa lā lahā taḥwīlan.  Yarfaʿ aqwāman wa yaḍaʿ ākharīn, yuʿazz man yashāʾ wa yudhill 

 

12  Here and elsewhere, the manuscript mistakenly mentions Ṣāḥib Giray, despite the fact that it is 
Selāmet Girāy (see above) who is definitely meant here; there was no Ṣāḥib Giray at this time 
associated with the  “pro-Ottoman party”. The same feature appears in a very late manuscript 
dated 1908, which was probably copied from the one we used, see: The Atatürk Library, Ms. OE 
no. 6, f. 68b.  

13
  Mistakenly written Ṣāḥib, then corrected to Islām; this part of Crimean history was probably not 

easy for the later scribe to reproduce.  
14  Two words before ‘Muḥammad’ are crossed out in the manuscript. 



90 | Keshif: E-Journal for Ottoman-Turkish Micro Editions, Summer 2026, vol. 4/2 

man yashāʾ, yafʿal mā yashāʾ wa yaḥkum mā yurīd // lā yus’alu ʿammā yafʿal wa-hum 

yus’alūn. Wa-qabla qudūm Islām Girāy Khān min al-Rūm ilā Diyār Kefe wa Qirīm bi-

shuhūr //, rāʾaytu anna Islām Girāy Khān fī ṣūrat al-qamar fī laylat al-badr yasrī wa yajri 

fī jaww al-samāʾ min al-Rūm // ilā Qirīm bi-taqdīr al-ʿAzīz al-ʿAlīm, thumma waqaʿ 

kamā rāʾa 

 

 

Translation 

I saw a truthful vision, corresponding to reality, in the winter of that year. I was with a 

group of people on a bright night; while we were there like that, suddenly I heard a 

tremendous noise in the sky from the direction of Istanbul. I looked up – and saw three 

full moons, like in a full-moon night, moving swiftly, like a furious wind, toward the 

lands of Qirīm. From hidden knowledge, I understood that these three moons were the 

sultans residing in Istanbul: those who remained there after Islām Gīray, Alp Gīray and 

Selāmet Girāy.15 The moon of Ṣāḥib Gīray was on the eastern side; to its west was the 

moon of Alp Gīray, and further west was the moon of Islām Gīray Khān, over whom 

was the assistance of God, the Bestower King. Its light shone clearly, and its movement 

was trembling, while the light of the other two moons was dimmed and clouded. 

I immediately said to the group: Look at these moons! Those are sultans residing 

in Istanbul: Islām Gīray, Alp Gīray, and Salāmat Girāy; they are traveling from Rūm to 

Qirīm. 

As they moved, while we watched, suddenly the moon of Islām [Gīray] instantly 

and completely returned to where it had come from, with great speed, passed onward, 

and set; no trace of it remained. Then I woke and reflected on the forthcoming events.  

After months had passed, Muḥammad Girāy Khān came from the Kaʿbah, may God 

honor its greatness, bringing the two sultans to the lands of Qirīm. Islām Gīray 

remained and stayed there, and then returned with news to his city of Konya in the 

 

15  See fn. 8, since the original text mistakenly provides Ṣāḥib Giray here. 
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lands of Rūm, and settled there; his power and fame vanished, he was broken, and he 

despaired of all his desires, except what is desired by his Lord. He humbled himself 

before his Lord, turned away from this world, focused on the Hereafter, relinquished 

sovereignty over the lands of Qirīm, and followed the path of our master Jalāl ad-Dīn 

Rūmī, descending into humility and submission, whereupon the Exalted, the High, 

lifted him. 

As for Muḥammad Gīray Khān, he achieved everything he desired, but he became 

deluded by it, exalting himself and growing arrogant; therefore God, the One free from 

any flaw or defect, humbled him. The Messenger of God, peace be upon him, said: 

Whoever humbles himself, God will raise; whoever exalts himself, God will abase. Thus 

runs the law of God, and it continues: you will not find in God’s law change or 

deviation. He raises some people and humbles others, exalts whom He wills and abases 

whom He wills; He does as He pleases and judges as He wishes; He is not asked about 

what He does, but they will be held accountable. 

Months before Islām Gīray Khān’s arrival from Rūm, that is, [his arrival] in the 

lands of Kefe and Qirīm, I saw Islām Gīray Khān in the form of a full moon on a full-

moon night, moving and traveling through the heavens from Rūm to Qirīm by the 

decree of the Mighty, All-Knowing. And so it happened, as he had dreamt.  
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