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Context

Ibrahim al-Qirimi (Ottoman Turkish Ibrahim el-Kirimi, ca. 1520-1593) is one of the
most prominent Sufi authors of Crimean origin. Unlike many thinkers born on the
peninsula who pursued careers elsewhere in the Islamic world, from Central Asia to
North Africa, al-Qirimi placed his homeland - Crimea - at the center of his historical
and philosophical vision. It is known that he moved to Istanbul around 1577; later,
between 1588 and 1593, he served as a teacher to Sultan Murad III and held a position
of influence at the Ottoman court." His reputation lasted long after his death; he is
cited with respect by later figures, such as the seventeenth-century mystic ‘Aziz
Mahmiid Hiida’1 (1541-1628) and the renowned Qur'an commentator Isma‘il Hakki
Bursevi (1653-1725).

While his mystical and philosophical doctrines could be examined in another
context, one particularly valuable aspect is the way al-Qirimi incorporates dreams into
his writings. Dreams (ru’ya, “vision” or “seeing,” from the Arabic ra’a “to see”; often
also hulm, “dream”) occupy a central place in Sufi thought and Islam as a whole,
grounded in the Prophet’s teaching that “a truthful dream is one of forty-six parts of
prophecy”, as mentioned in the collection of Prophetic Traditions by Muslim (d. 875).
Scholars have explored the role of dream interpretation in Sufi thought and practice,?
and, in certain Sufi contexts, “theory of dreams” combined philosophical reflection

with psychological insight. Al-Qirimi himself authored a treatise on dream

Yakubovych, Mykhaylo, “A Neglected Ottoman Sufi Treatise from 16th Century: Mawahib al-
Rahman fi Bayan Maratib al-Akwan by Ibrahim Al-Qirim1.” Journal of Ottoman Studies 45 (2015):
137-160; also on his political role in the court: Terzioglu, Derin. “Power, Patronage and
Confessionalism: Ottoman Politics as Seen through the Eyes of a Crimean Sufi, 1580-1593.” In
Political Thought and Practice in the Ottoman Empire, edited by Marinos Sariyannis, Rethymno:
Crete University Press, 2019, 149-186.

Muslim, Abu al-Husayn al-Nishapuri. Sahih, Cairo: Aba Hayyan, 1995, vol. 8, p. 24.

3 Katz, Jonathan, Dreams, Sufism and Sainthood: The Visionary Career of Muhammad al-Zawdwi.
Leiden: Brill, 1996; Sirriyeh, Elizabeth. History of dream interpretation and visionary experience in
the Islamic tradition. London: I. B. Tauris, 2015.
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interpretation, preserved in multiple manuscripts, in which he links dreams to twelve
stages of spiritual ascent and descent.*

The visionary material plays a central role in al-Qirim1’s magnum opus entitled
Mawahib al-Rahman fi Bayan Maratib al-Akwan (‘Gifts of the All-Merciful in Under-
standing the Degrees of Being’), composed between 1582 and 1590 and dedicated to
Sultan Murad III. Apart from the Halveti theory of the soul travelling to God and
coming back with “true knowledge” of divine unity, the work, written in Arabic with a
few poetical additions in Turkish Ottoman, contains records of more than twenty
dreams the author had during his life. Given his proximity to the Ottoman court, it is
not surprising that al-Qirimi aligned himself with the “pro-Ottoman” factions loyal to
centralized powers in Istanbul.

The dream presented here, in particular, refers to events that took place in his
homeland, Crimea, in 1584. At this time, the Crimean Khanate, a tributary state of the
Ottoman Empire, experienced a critical succession crisis that reflected the contrast
between the local Tatar politics of the Giray dynasty and Ottoman authority.
Muhammad/ Mehmed II Giray (r. 1577-1584), the reigning Khan, had defied Ottoman
demands to provide troops for Murad III's campaigns, prompting Istanbul to remove
him.> The Ottomans then installed Islam II Giray (r. 1584-1588), a prince of Sufi
background with long-standing ties to the Ottoman court, who arrived with Ottoman
support at Kefe and quickly seized power. Muhammad II Giray was killed by his
brother Alp Giray (also mentioned in the dream), who took the side of the Ottomans.
Despite the fact that al-Qirimi personally knew Muhammad II Giray, the son of his
patron Devlet I Giray (ruled 1551-1577), he nevertheless framed the rise of his opponent
islam II Giray as politically legitimate and divinely foreordained, as we see from the

text.

See the oldest extant manuscript of this work: Ta’bir-Name. Gazi Husrev-bey Library, Ms. no.
R8790.

See the account of those events: ismail Hakki Uzuncarsili, Osmanh Tarihi, vol. 3, 2nd ed. (Ankara:
Tirk Tarih Kurumu, 2011), 3-5.



88 | Keshif: E-Journal for Ottoman-Turkish Micro Editions, Summer 2026, vol. 4/2

Therefore, this dream illustrates how Sufi mystical visions were deeply
connected to ongoing political events. The dream also mentions two other sons of
Devlet I Giray: Selamet Giray, who later became a khan (1608 - 1610), and Fetih Giray,
who ruled for just a couple of months in 1596. In 1584, these figures all appear to have
supported the pro-Ottoman faction, acting against Muhammad II Giray. What remains
particularly unclear is whether the author dreamt this dream before the news from
Crimea reached him, or whether it was recorded afterwards.

Going directly to the source, six complete copies of al-Qirim1’s work are known
today, with three located in the various collections of Siileymaniye,® one in Istanbul
Atatiirk Kitapligl’, one in Bursa,® and one in Kastamonu®. The dream transcribed and
translated here is based on an early seventeenth-century copy of Mawahib al-Rahman
from Musalla Medrese collection at the Siileymaniye library.”” The work was referred to
by 18th-century Crimean historians, suggesting that it did circulate, at least within Sufi
circles." Although the work as a whole still requires a critical edition, the dreams
presented here are largely consistent across the earliest texts, with no significant

differences.

Transcription
Wa ra aytu ru’ya sadigah mima fi nafs al-amr //wa-I- waqi * mutabiqah fi shita’ hadhihi
al-sanah. Wa hiya anni ma ‘a jama ‘ah fi laylah mudi’ah fa-baynama nahnu ka-dhalik //

idh sami ‘tu sawtan hailan min janib Islambul fi jaww al-sama’ fa nazartu ilayha

Siileymaniye Kitiiphanesi, ms. Reistilkiittab no. 1135; Stileymaniye Kiitiiphanesi, ms. Musalla
Medresesi 120; Stileymaniye Kiitiiphanesi, ms. Bagdatli Vehbi 699.

IBB Atatiirk Kitaphigi, Ms. OE 6. Interestingly, this complete copy is dated 1908 A.D. (sic!) with no
indication of the copyist or other data.

Bursa Inebey Kiitiiphanesi, ms. Hiiseyin Celebi 531.

The oldest copy is dated 1582-1590 (i.e. copied during the lifetime of the author), see Ms.
Kastamonu Il Halk Kiitiiphanesi 3649. For unknown reasons, some of the parts of this manuscript
are blank pages, perhaps hinting that this is a copy of an early draft.

Mawahib al-Rahman fi Bayan Maratib al-Akwan, Silleymaniye library, Ms. Musalla Medresesi 120,
ff. 79a-79b. This text contains 260 folios and does not mention the scribe.

See, for example: Hurremi Celebi Akay Tarihi (Tenkitli Metin - Degerlendirme), Aykut Can,
Doktora Tezi, Marmara Universitesi, Istanbul, 2022, s. 203-207.
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fa-idha thalathah agmar mugammirah // kama fi laylat al-badr, ta 'ti sari ‘atan ka-hurubi
al-‘asif ila janib Diyar Qirtim Fa-u limtu min al-ghayb ‘ala al-fawr // anna hadhihi al-
agmar al-thalathah al-salatin al- sakina fi Islam Bul al-bagqiyah fihi b ‘ad Islam Giray wa-
Alp Giray, wa Sahib // Giray” wa-qamar Sahib Giray fi janib al-sharq wa fi janbihi al-
gharbi qamar Alp Giray wa fi janbihi al-gharbi gamar Islam Giray // Khan® ‘alayhi ‘awn
Allah al-malik al-mannan, yatala’la’ naruh wa yatakhaffag muraruh, wa ada’a nur
gamarthima fa mukaddar faqultu // li-lI- jama ‘a ‘ala al-fawr wa al-sa ‘ah: unzura ila
hadhihi al-agmar min hadhihi al-salatin al-sakinah fi Islambul // Islam Giray wa Alp
Giray wa Sahib Giray yadhhabtn min al-Rum ila Qirim. fa-baynama hum yajriyyian wa
nahnu ilayhim // naziran, idh raja‘a qamar Islam ‘ala al-fawr wa-I- sa ‘ah bi-lI-marrah
‘ala kamal sur ‘ah ila ma ja'a minhu, wa jawaza fa-nazala ‘alayyi // al-fawr fa-lam yura
atharuh, fa-intabahtu a-tafakkartu wa-taragqabtu wuqu ‘ al-waq ‘ah. Thumma ba ‘da ma
mudiya al-shuhtr ja’a Muhammad'* // Giray Khan min al-Ka ‘bah sharrafaha Allah Rabb
al- ‘izzah, akhadh dhalika al-sultanayn ila Diyar Qirim, wa baqiya Islam Giray // wa-
ta’akhkhar fihi, wa raja ‘a bi al-khabar ila baladihi Quniyah min bilad al-Rum, wa sakana
fiha, wa zal malakuhu wa shuhratuhu, wa inkasara wa-ya’isa ‘an // jami‘ muradih, illa
murad ila rabbihi, wa raja ‘a ‘an al-dunya, wa tawajjaha wa-aqbala ‘ala al-akhirah wa al-
‘ugba, wa faragha ‘an saltanat Diyar Qirim, // wa salaka sabil Mawlana Jalal al-Din al-
Rum, wa nazala wa tawada', fa rafa‘ahu Allah al-‘ali al-muta‘ali. Wa-amma
Muhammad Giray Khan, bi-husul// jami‘ muradih ightarra wa irtafa ‘a wa takabbara, fa
wada ‘ahu Allah al-munazzah ‘an al-ghayb al-‘art wa al-naqs al-tari’. Qala Rasul Allah //
salla Allahu ‘alayhi wa-sallam: man tawada‘ kabbarahu Allah, wa man takabbara
wada ‘ahu Allah. Fa sunnat Allah ‘ala hadha tajri, fa-lan tajidli-sunnat Allah tabdilan //

wa la laha tahwilan. Yarfa® agwaman wa yada * akharin, yu ‘azz man yasha’ wa yudhill

Here and elsewhere, the manuscript mistakenly mentions Sahib Giray, despite the fact that it is
Selamet Giray (see above) who is definitely meant here; there was no Sahib Giray at this time
associated with the “pro-Ottoman party”. The same feature appears in a very late manuscript
dated 1908, which was probably copied from the one we used, see: The Atatiirk Library, Ms. OE
no. 6, f. 68b.

Mistakenly written Sahib, then corrected to Islam; this part of Crimean history was probably not
easy for the later scribe to reproduce.

Two words before ‘Muhammad’ are crossed out in the manuscript.
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man yasha’, yaf‘al ma yasha’ wa yahkum ma yurid // la yus’alu ‘amma yaf“al wa-hum
yus’alin. Wa-qabla qudim Islam Giray Khan min al-Rum ila Diyar Kefe wa Qirim bi-
shuhtr //, ra aytu anna Islam Giray Khan fi surat al-qamar fi laylat al-badr yasri wa yajri
fi jaww al-sama’ min al-Rum // ila Qirim bi-taqdir al-‘Aziz al-‘Alim, thumma wagqa

kamara’a

Translation

I saw a truthful vision, corresponding to reality, in the winter of that year. I was with a
group of people on a bright night; while we were there like that, suddenly I heard a
tremendous noise in the sky from the direction of Istanbul. [ looked up - and saw three
full moons, like in a full-moon night, moving swiftly, like a furious wind, toward the
lands of Qirim. From hidden knowledge, I understood that these three moons were the
sultans residing in Istanbul: those who remained there after Islam Giray, Alp Giray and
Selamet Giray.” The moon of Sahib Giray was on the eastern side; to its west was the
moon of Alp Giray, and further west was the moon of Islam Giray Khan, over whom
was the assistance of God, the Bestower King. Its light shone clearly, and its movement
was trembling, while the light of the other two moons was dimmed and clouded.

[ immediately said to the group: Look at these moons! Those are sultans residing
in Istanbul: Islam Giray, Alp Giray, and Salamat Giray; they are traveling from Ram to
Qirim.

As they moved, while we watched, suddenly the moon of Islam [Giray] instantly
and completely returned to where it had come from, with great speed, passed onward,
and set; no trace of it remained. Then [ woke and reflected on the forthcoming events.
After months had passed, Muhammad Giray Khan came from the Ka‘bah, may God
honor its greatness, bringing the two sultans to the lands of Qirim. Islam Giray

remained and stayed there, and then returned with news to his city of Konya in the

N See fn. 8, since the original text mistakenly provides Sahib Giray here.
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lands of Rum, and settled there; his power and fame vanished, he was broken, and he
despaired of all his desires, except what is desired by his Lord. He humbled himself
before his Lord, turned away from this world, focused on the Hereafter, relinquished
sovereignty over the lands of Qirim, and followed the path of our master Jalal ad-Din
Rami, descending into humility and submission, whereupon the Exalted, the High,
lifted him.

As for Muhammad Giray Khan, he achieved everything he desired, but he became
deluded by it, exalting himself and growing arrogant; therefore God, the One free from
any flaw or defect, humbled him. The Messenger of God, peace be upon him, said:
Whoever humbles himself, God will raise; whoever exalts himself, God will abase. Thus
runs the law of God, and it continues: you will not find in God’s law change or
deviation. He raises some people and humbles others, exalts whom He wills and abases
whom He wills; He does as He pleases and judges as He wishes; He is not asked about
what He does, but they will be held accountable.

Months before Islam Giray Khan’s arrival from Ram, that is, [his arrival] in the
lands of Kefe and Qirim, I saw Islam Giray Khan in the form of a full moon on a full-
moon night, moving and traveling through the heavens from Ram to Qirim by the

decree of the Mighty, All-Knowing. And so it happened, as he had dreamt.
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