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Context

This article discusses a story concerning Ahmed Pasa (d. 1496-97), one of the poets of
Mehmed 1II's reign, and Karamanli Nizami (d. 1469-1473), that mainly focuses on
Nizadm{’s life. The story is found in the Siileymaniye Manuscript Library, Esad Efendi
3384, between folios 39b-40b. Nizdm{’s gazel is also featured in the continuation of the
story. The same collection includes Veysi’s Hdab-ndme, Gelibolulu Mustafa Ali’s
Kavdidi'l-Mecdlis, Mir'datii'l-Avalim, Ebtssutid Efendi’'s Du ‘dndme, some fragments
from Nadir’s Divdn, and treatises written in various genres. Based on these works, it
can be said that the collection was compiled in the 18™ century at the earliest.

During the reign of Mehmed II, when Ottoman poetic language was beginning to
take shape, Ahmed Pasa,’ a protégé of the sultan, and Nizami,* a protégé of Mahmud
Pasha, were depicted as rival poets of their time. In the story examined here, traces of
this rivalry can be seen, albeit briefly. The poems of Nizdmi, who was a poet envied by
everyone in his homeland, reached the capital and attracted the attention of Ahmed
Pasa, the vizier-poet of the time. Ahmed Pasa, who desired an arpalik (a revenue-
yielding land grant) in Konya, encountered Nizdmi in a bathhouse and, upon recog-
nizing his talent, reported it to the sultan. In response, Mehmed Il instructed the vizier
to send Nizami to Istanbul as a musahib,’> accompanied by a substantial sum. On his
way to Istanbul, Nizdmi encountered a dervish-like Persian poet* who had previously
presented a kaside to Mehmed II. Nizami claimed that the kaside the Persian poet pre-
sented to the sultan actually belonged to Sa‘di-i Sirdzi. When Nizdmi accusing this
poet of theft, asked him to recite a new kaside, he claimed to have been reciting his
own poem. Offended by the accusation, the poet left Nizdmi, cursing him. According

to the story, Nizami passed away at the age of 18 under the influence of this curse.

Giinay Kut, “Ahmed Pasa, Bursali,” in TDV Islam Ansiklopedisi, online version (accessed:
04.12.2023), https://islamansiklopedisi.org.tr/ahmed-pasa-bursali.

A. Azmi Bilgin, “Karamanlh Nizadmi,” in TDV Islam Ansiklopedisi, online version (accessed:
04.12.2023), https://islamansiklopedisi.org.tr/karamanli-nizami.

An official who accompanies sultan and serves as a kind of advisor in the Ottoman palace.

It may be a reference to the story of Le’ali, the famous ‘muajjam’ (i.e. pretending to be a Persian)

poet of this era. Mustafa Isen, Kiinhii'l-Ahbdrin Tezkire Kismi, Ankara: AKM Yay., 1994, 142.
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The story reveals some traces of the literary culture of the era. We can divide the
story into a few sections. In the first section, Ahmed Pasa sees Nizami as a rival, a
theme that also appears in later poet biographies (tezkires).” Ahmed Pasa, who wrote
parallels (nazires) to Nizdm{’s kasides, critiqued some of his poems to test him. How-
ever, he became an admirer of Nizdmi after receiving a parallel from him. In the se-
cond section, there is a reference to Ahmed Pasa’s bathhouse story during his years in
Bursa.® In the third section, there is a rumor about the early death of Nizami. A

different version of this rumor is also found in the poet biographies of the time.”

Transcription

[1b] Sehr-i Konya'da Seyh-zade Nizami Celebi’niifi vezir-i a ‘zam-1 sabik Ahmed Pasa ile
olan hikayetidtir.

Sultan Mehmed merhiim devrinde emirii’s-su ‘ara ve serdar-1 viizera merhum Ahmed®
olan Ahmed Pasa’nuni sohreti nihayetde // iken Konya sehrinde Nizami nam bir sa ‘ir-i be-
nam civan-1 bi-hemta ve sultan-1 huban-1 garra misal-i hilal-i ‘id ve bedr-i // kemal-i
bedid manend-i penge-i hursid peyda olup Ahmed Pasa’nuii kaside ve gazellerine nazire
diylip her bir // naziresinde galebe idiip Ahmed Pasa’ya isal ider. Ahmed Pasa dahi ol
diyarun halkindan:// “Nizami Celebi ne makiile kimesnediir?” diyti su’al ider. Cevab bu
ylizden virtirler ki “Mesayih-i ‘izamdan // bir ‘aziziifn veled-i kiramlaridur hiisniiyle bi-
hemta ve séyle miistesnadur ve l-hasil diinyada naziri bulinmaz.” didiiklerinde // Ahmed
Pasa kulakdan ‘asik olup miilakat ve miiserref olmasin murad idiniip vezir-i a ‘zam iken
arpalk // tarikiyla Konya’y1 alup geliir. Gtinlerden bir giin Nizami Celebi’yi su’al ider.
Dirler ki: “Kat‘an tasra ¢ikmaz ve illa // haftada bir giin hammama geliir? Ol dahi

nikabla cemal-i ba-kemalini kimseye gostermez.” Ahmed Pasa ol hammamuri // natirin

Ridvan Canim, Latifi Tezkiretii’s-Su’ard ve Tabsiratu’'n-Nuzamad (Inceleme- Metin), Ankara: Atatiirk
Kiltir Merkezi Bagkanligi Yayinlari, 2000, 533, 535.

6 Mefail Hizli, “Ahmed Pasa ve Egitime Katkilar1”, Bursali Sair Ahmet Pasa ve Donemi, Ed.: Bilal
Kemikli, Bursa: Bursa Biiyliksehir Belediyesi, 2010, 33.

Haluk Ipekten, Karamanh Nizdmi Hayati, Edebi Kisiligi ve Divani, Ankara: Seving Matbaasl, 1974,
20.

The copyist mistakenly wrote "late Ahmad".
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ihzar idiip suret-i hali afia sorar ol dahi anlar virdtigi cevab eyidiir. Ahmed Pasa // dir ki:
“Nizami hammama geldiigi giin tiz gel baria haber vir safia vdafir filori miijde virtirem.”
didiikde natir // miiterakkib olup gézler. Nagah bir giin Nizami sehab icinden mahtab
togar gibi hammam kapusindan tulti‘ // ider. Natir stir ‘atle varup Ahmed Pasa’ya miijde
eyidiir. Ahmed Pasa da tiz hammam kapusinda bulinup ‘ale’l-fevr // soyinup hammama
girer. Nizami Celebi'ntifi yundugi halvete geliip pestemali kaldurup igerti varur. Ne gortir
ki // bir cevan-1 bi-manend derya maliki gibi gisularin perisan eylemis turma yunur.
Ahmed Pagsa’nuii ‘akl basindan // gidiip suret-i divar-misal halvetiifi divarina tayanup
kalur. Nizami Celebi kariniyle kim idiigin fehm idiip // ayaga sigrayup: “Buyururi
sultanum.” diyii yer gésteriir. Ahmed Pasa dahi: “Hazreti Allah severseriiiz kendi
‘alemtifitizde // olui mukayyed olman.” diyti halvetiii gugsesine ge¢iip bumi temadsa
iderken fikr ider ki ah bir latife distip [2a] bir yerden musahabet a¢ilsa dirken hatirina
Nizami'niii tham-ila bir makta 1 var ol geliir dir ki: “Beniim efendiim boyle // size
tokunacak yeri olan makta ‘1t ne ‘aceb ihtiyar [!] itmissiz? Hele ben olsam ihtiyar [!]
itmezdiim.” didiikde Nizami “Buyuruni // ol makta 1 isideltim.” didiikde, Ahmed Pasa
okur:

Iy Nizami vasla sad olma vii hicrana melil

Kayinaturi hali ¢linkim inkilab tistindedtir’
didiikde Nizami aldurmaz renginde eyidiir: “Vaslaligimiz mukarrer amma siztn // dah
tham-ila bir makta 1uz vardur. ‘Acebdiir ihtiyar [!] itmissiz” didiikde, Ahmed Pasa
“Buyurufi isideliim” dir. Nizami de // Ahmed Pasa’nuii bu makta inufi misra in okur:

Ahmed iblise kiyametden su ‘al itmek neden™
didiikde // Ahmed Paga gortir ki fi’l-vaki‘ bir tabi ‘at ki kabiliyyet bundan ziyade olmak
muhaldiir. Hammamdan evine geldiigi // gibi merhum ve magfurun leh Ebu l-feth Sultan
Mehemmed’e Nizami’'niifi hiisn t hulkini ve tabi ‘at-1 si Tiyyesin sol // mertebe vasf ider ki
kabil-i ta ‘bir deguiil. Hatta hammamda olan latifeyi ‘ayniyle yazar. Sultan Mehemmed de

Nizami’ye // dertindan mahabbet idiip heman fi’l-hal Ahmed Pasa’ya hatt-1 hiimayin

9 ipekten, Karamanh Nizdmi, 142.

10 Ali Nihat Tarlan, Ahmed Paga Divani, Milli Egitim Basimevi, 1966, 273.
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gondertir ki: “Nizami'yi musahibliik // i¢iin bu canibe gonderesin ve yanufida harc-1 rah
bes bifi filori virtip pederintifi daht hatirin // hos itmek igtin biii filori viresin” didiikde fi’l-
hal Ahmed Pasa bes bifi filori harc-1 rah viriip // ‘azizine bin filori ri‘ayet idiip merhim
Sultan Mehemmed canibine géndertir.

Ittifak safayla giderken // bir sahraya konar. Bahar fash gérse ki bir ‘Acem-i nemed-piis
‘azm-i Istanbul idiip gider meger ki su‘ard-yi ‘Acemden bir // fasith sa‘ir Sultan
Mehemmed merhtima ytiz beyt bir kaside diyiip bahsle gelmis. Bu kasidentifi her beytinde
‘azim // kasdlar ve garib san ‘atlar harc eylemis. Dervisiiii yoli Nizami'niii ¢adin 6rine
ugradukda Nizami // fi'l-hal bunda bir nesveyi mtilahaza idiip hademeden birin gondertir
ki var sol dervisi da ‘vet eyle.” // hidmetkar da sitab idtip varur: “Gel seni efendimiz ister”
diyti cagirup dervis geliip Nizami'ye // selam viriip Nizami'den selamin alup ta zimen yer
gostertir. Dervigdiir iki dizi tizerine culus idip // iki niiktedan-1 suhan-perdaz
musahabete koyilurlar. Esna-y1 kelamda Nizami dervise su’al ider ki: // “Yakin zamanda
kasayid ve gazeliyatdan sudur itmis bir nesneritiz var mi?” Dervis dah Ebu l-feth Sultan
Mehemmed [2b] hazretine didiigi kasideyi okur. Nizami fi’l-hal ctimle kasideyi hifzina
alup tamam oldukda tebessiim idiip ve “Bu // kaside Seyh Sa'di hazretintin
divanindandur sirkat eylemigsin bu eskidiir bir yerfii var ise géreliim, // ben bu kasideyi
tufuliyyet ‘aleminde hifzima almisam ister isefi bila-noksan saria okiyayin” dir. Dahi fi’l-
hal // dervistifi mahzarinda ctimlesin okur. Dervis ta ‘acctib ider ve yine dir ki bu kuvvet-i
hafizaya malikdir ancak eyidiir: // “Sultanum ma‘lam oldi kuvvet-i hafizaya malik
oldugifiuz bize ‘arz ancak cefa ise kifayet ider.” didiik¢e // Nizami kat ‘an aldurmayup:
“Sirkat itdtigtini kaside bentimdtir deyti i timad itdiireyin dirseri ol olmaz” // bu kelamdan
dervis ol kadar miite ellim ve muztarib olur ki kabil-i tavsif degiil. Muhassil hatir-mande
olup // heman kalkup gitdtigi yoli dutup giriiye doner sahrada basin agup dertindan bir
du‘a ider // ki Hak siibhanehu ve te‘ala dergahindan recam budur ki mu‘ammer
olmayasin. Fi'l-hal dervis-i mezburun tir-i du ‘ast // hedef-i kabilde vaki* olup ti¢ giine
varmaz Nizami on sekiz yasinda iken vefat ider, Sultan Mehemmed’e // miilakat

miiyesser olmaz.
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Bu kissayt bast itmekden murad oldur ki eger gercekden ve eger latifeden hatira tokinacak
// s6z asla cayiz olanlardan degiildiir. Kadir olursani hatir yap degiil iseri yikmak ne. Borc
diinyada ve ahiretde eyii deglildiir hazer gerekdtir. Beyt:

Budur asayis-i ‘alem budur makbul-i ins i cin

Ne senden kimse incinstin ne hod sen kimseden incin

Translation

This is the story of Seyhoglu Nizami and the former vizier Ahmed Pasa, which took
place in the city of Konya.

In the era of the late Sultan Mehmed the Conqueror, when the fame of the leader
of poets and the head of viziers, the late Ahmed Pasa, was at its peak, a unique young
poet emerged in the city of Konya by the name of Nizami, who was considered the
sultan of beauties, akin to the new moon, and he composed responses (nazires) to
Ahmed Pasha’s kasides and gazels. The nazires he wrote were superior to Ahmed
Pasa’s, and he sent them to him. Ahmed Paga asked the people of that city, “What kind
of man is Nizami Celebi?” The people replied, “He is the son of a great sheikh,
matchless and unparalleled in beauty; there is no one like him in the world.” Upon
hearing this, Ahmed Pasa fell in love with the young man and, while serving as the
Grand Vizier, requested Konya as his arpalik for retirement and went to that city to
meet him. One day, Ahmed Paga asked the people of Konya about Nizami1 Celebi, and
they responded, “He never goes outside, without fail once a week he comes to the
bathhouse covered up and does not reveal his beauty to anyone.” Ahmed Pasa then
approached the keeper of the bathhouse and asked the same question, and he gave the
same answer. Upon hearing this, Ahmed Pasa said to the keeper, “When Nizami comes
to the bathhouse, quickly come and inform me. I will reward you generously.” The
keeper waited, and one day he saw Nizami arriving at the bathhouse like the moon
rising in the clouds. He immediately went to Ahmed Pasa and delivered the good news.
Ahmed Pasa swiftly appeared at the bathhouse door, undressed quickly, and entered.
He went to the bathing area wearing the bathhouse attire and saw an unparalleled
young man washing, letting his hair fall like a mermaid. Ahmed Pasa was mesmerized;
his mind went blank, and he leaned against the bathhouse wall like a statue. Nizami
Celebi, upon realizing who Ahmed Pasa was, jumped to his feet and said, “Please, my
Sultan,” offering him a place. Ahmed Pasa replied, “For God’s sake, be at ease; don’t
spoil your mood,” and moved to a corner of the bathhouse to observe him, hoping a
topic would come up naturally. Soon, he thought of a story, hoping to bring it up if a
conversation opened up. Then, he remembered a verse that Nizami had subtly
mentioned and said, “My lord, why did you utter a verse with such teasing words? If it
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were me, I wouldn’t have said it.” When Nizami asked, “Please, tell us which verse it
is,” Ahmed Pasa replied:

“O Nizami, be not too joyous in reunion, nor too sorrowful in
separation. For the order of the world is ever in flux, constantly
changing.”

Upon hearing this, Nizami, unfazed, responded, “Perpetual is the state of
reunion, but you also have a veiled verse; how did you express it?” Ahmed Pasa then
said, “Come, let’s hear it.” Nizami recited the following verse from Ahmed Pasa:

“Ahmed, why ask the devil about the Day of Judgment?”

Upon hearing this, Ahmed Pasa realized that Nizami's natural ability was
remarkable. As soon as he returned home from the bathhouse, he described in great
detail the beauty, creation, and poetic talent of Nizami, to the father of victories,
Sultan Mehmed in a way that words cannot express. He even narrated the story that
took place at the bathhouse in every detail. Sultan Mehmed, feeling affection for
Nizami, immediately sent a decree to Ahmed Pasa: “Send Nizami to me to be a
companion, provide him with a travel allowance of five thousand florins, and also give
him a thousand florins to please his father’s heart.” At this, Ahmed Pasa provided five
thousand florins as a travel allowance for Nizami and an additional thousand florins
for his father. He then sent Nizami to Sultan Mehmed. Nizami, on his way to Istanbul
in the spring season, set up his tent and encountered a Persian poet wearing a felt
garment. It turned out that this person was one of the Persian poets heading to
Istanbul to present a hundred-verse panegyric to Sultan Mehmed. In each verse of this
panegyric, he uttered lofty expressions and (demonstrated) original arts. As the
Dervish passed by Nizami’s tent, Nizami sent a servant to say, “Invite that dervish.” The
servant went and called out, “My master calls you; come.” The dervish came, greeted
Nizami, and he reciprocated the greeting. Nizami respectfully gestured to a seat, and
the dervish sat down on his knees. The witty and eloquent poets began speaking.
During the conversation, Nizami asked the dervish a question, saying, “Have you
recently produced anything from your kaside and gazel?” The dervish recited the
panegyric he had performed to the father of victories, Sultan Mehmed. Nizami
immediately memorized this panegyric, laughed, and said, “This panegyric is from the
divan of Seyh Sa‘di; you've plagiarized it; it’s an old one. If there’s something new, let
us see it. | memorized this panegyric in my childhood. If you want, I can recite it
flawlessly for you.” And he recited the entire panegyric in front of the dervish. The
dervish was astonished and said, “Your memory is strong. Your only purpose seems to
be to torment us with your knowledge.” Nizami remained unfazed and said, “If you say,
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‘This panegyric is mine; let me assure you,” then it’s not acceptable. The dervish was
saddened beyond description by these words .

The dervish, with a broken heart, got up from his place and, on his way back, in
the wilderness, uncovered his head and sincerely prayed to Allah, saying, “O Allah! I
ask you that he may not live long.” In this state, the dervish’s prayer arrow reached its
target, and within three days, Nizam1 passed away at the age of 18 without meeting
Sultan Mehmed. The purpose of recounting this story, whether true or anecdotal, is to
emphasize that the words that break hearts are not the good ones. If you have the
strength, build bridges in hearts; don’t break them. Causing harm is not good in this
world and the hereafter. It is to be avoided. Verse:

“In the order of this world, what is acceptable for everyone is this: No one
should be hurt by you, nor should you be hurt by anyone else.”
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