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Context

This micro-edition article explores one of three letters associated with the émigré poet
Basiri (d. 1534-35). The letter presented here is a recommendation letter written by ‘Ali
Sir Nevayi (1441-1501) in support of Basiri, who navigated between the cultural spheres
of Herat and Istanbul. By presenting and contextualizing this letter, the study highlights
the critical role of correspondence in shaping reputations and facilitating intellectual
and cultural mobility.

These letters were appended to the Menaziru’l-ingsa’ between folios 149b and 152a."
The manuscript is a treatise on “the art of letter writing”, composed in Persian and
written in Nesta lik, cataloged in the Siileymaniye Library’s Fatih Collection (no.
04020).” The manuscript’s metadata in the database attributes the authorship to Mah-
mud b. Muhammed el-Geylani al-Hind1 (d. 1483) and the scribal (miistensih) role to
Muhammed b. Ahmed. In addition, the information on folio 2a suggests that the work
may have been written in the orthography of Mevlana Basiri: “Molla Basiri hattiyladur.”
Furthermore, a comparative analysis reveals that the handwriting in the three appended
letters does not differ from that of the main text. For this reason, the note recorded at
the beginning of the text should be regarded as a critical piece of information that war-
rants careful examination in further studies.

Basiri’s full name is recorded as Mehmed bin Ahmed b. Ebu’l-Me ‘ali el-Murtaza. >

Although his exact date of birth and birthplace* remain unknown, certain details can be

The remaining letters, along with the letter located in Siileymaniye Kitiiphanesi, Corlulu Ali Pasa
(no. 231484) 14a, and the texts found in 15a, are currently being prepared for publication. These texts
provide valuable insights into Basiri's connections with the Herat-Istanbul intellectual and cultural
milieu.

Hace-i Cihan, Mahmtd b. Muhammed el-Geylani el-Hindi. Mendzirul-Ins@’. istanbul:
04020. https://portal.yek.gov.tr/works/detail /242399

AAD

Cavusoglu, Mehmed. “Basiri.” TDV Isldm Ansiklopedisi. 1992. Accessed 19 December, 2024.
https://islamansiklopedisi.org.tr/basiri

Regarding his birthplace, Sehi Beg (d. 1548), in his tezkire (biographical dictionary) Hest Behist,
edited by H. ipekten and G. Kut (Ankara, 2017), identified Basiri as originally being from ‘Acem.
(152) In contrast, Latifi (d.1582) in the Tezkiretii’s-su ‘ara’ ve Tabsiratii’n-nuzama edited by Ridvan
Canim (Ankara, 2000) offered a more specific account in which he stated that Basiri hailed from
Baghdad. (148) Differing from both Sehi Beg and Latifi, ‘Asik Celebi (d. 1572), in his Mesa ‘irti’s-
su ‘ara’, edited by Filiz Kili¢ (Ankara, 2018), asserted that Basiri was from Khorasan. (180)
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gleaned from Sehi Beg’s (d.1548) account of his arrival in Istanbul.” According to Sehi Beg,
“He was in the service of Ugurluogli Mehemmed Emir. When Ugurluogl traveled to
‘Acem and assumed rulership there, he sent Basiri to Sultan Bayezid as an envoy. Upon
his arrival in Ram, Ugurluogli encountered unforeseen circumstances that prevented [Ba-
sir1] from returning to ‘Acem. Consequently, he settled in Istanbul, where he eventually
married.”® This passage not only situates Basiri within the broader context of political and
cultural exchanges but also provides a glimpse into the factors that influenced his relo-
cation and subsequent integration into Rumi cultural milieu.

Basiri’s patron Ahmed Gode (d.1497), who was raised in Istanbul, was a member of
the Aqqoyunlu dynasty. Aside from Sehi Beg’s account, it is also possible that Basiri in-
dependently traveled to Istanbul to join Ahmed Gode’s circle, without ever serving in
any formal envoy role. Regardless of the specific circumstances surrounding his relo-
cation, Basiri appears to have ultimately settled in Istanbul, particularly after the death
of his patron, Ugurluoglhi Ahmed Gode, in 1497. Following this turning point, Basiri se-
cured the patronage of prominent figures such as Tacizade Ca‘fer Celebi (1452-1515),
Mii’eyyedzade ‘Abdurrahman Celebi (1456-1516), and Iskender Celebi (d.1535). These
connections seem to have ensured his continued engagement within Istanbul’s vibrant
literary and cultural milieu.’

Basiri appears to have spent a significant portion of his life in Istanbul, where he
cultivated relationships with prominent Rumi poets and honed his craft in composing
poetry in Ottoman-Turkish (Ttirki): Despite his integration into the literary scene of
Rum, Sehi Beg felt the need to justify BasirT’s inclusion in his tezkire, framing it as evi-

dence of Basiri’s embrace of a Rumi identity.® Similarly, Latifi (1490/91-1582) remarked

This study will only examine the tezkires of Sehi Beg, Latifi, and Asik Celebi. The rationale behind
this selection is to limit the analysis to the biographers who were chronologically closest to Basirt’s
lifetime, thereby maintaining historical proximity while preventing an unwarranted expansion of
the study’s scope.

“Ugurluogli Mehemmed Emir-zanuii hizmetinde olurdi. Ugurluogh ‘Aceme varup padisah oldukda
merham Sultan Bayezide elcilik tariki ile gonderdi. Bunda Rama geldiikde ol esnada Ugurluogl
vaki‘aya ugrayup diyar-1 ‘Aceme gitmek miiyesser olmayup bunda Istanbulda te‘ehhiil eyleyiip
kaldi.” (Sehi Beg, ed. H. ipekten and G. Kut, 152).

Cavusoglu “Basiri.”, Sohrweide “Dichter und Gelehrte” 282-283.

Sehi Beg, 152.
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on the profound influence the stylistic traditions of Rumi poets had on Basiri,
highlighting his exceptional skill in composing and reciting poetry in Ttirki.® In contrast,
‘Asik Celebi (1520-1572) presented Basiri as a respected poet of Herat, emphasizing his
prominence by noting that he was esteemed enough to be mentioned in ‘Ali Sir Nevayt's
Mecalistii’'n-nefa’is.” In addition to that, before recounting anecdotes from BasirT’s life or
providing excerpts from his works, ‘Asik Celebi draws attention to the following
depiction: “His charm was at ease among the prosperous, and he was the delight of every
banquet, his words mixed together like milk and sweetness. He cursed the affluent yet
wore their robes with ease. He masked poison in humor, leading dignitaries to drink it
[willingly] while partaking in their feasts.” " Through this vivid characterization, ‘Asik
Celebi implies that the notables of the period played a significant role in supporting
Basiri and securing his enduring place within the cultural legacy of Rum.

‘Asik Celebi presents Basiri as a figure deeply connected to the Timurid court of
Hiiseyin Baykara (1438-1506), where he not only served the court but also interacted with
leading cultural and intellectual figures of the period. Among these were the renowned
poet and mystic ‘Abdurrahman Cami (1414-1492) and his student, patron, and vizier, ‘Ali
Sir Nevayi—both of whom were instrumental in shaping the literary and intellectual
currents of their era. Notably, ‘Abdurrahman Cami was held in high regard by the Otto-
man court. During the reign of Mehmed II, considerable efforts were made to invite

Cami to the Ottoman Empire, including the provision of an annual stipend of 1,000 flo-

o Latifi, 148.

0 This information provided by ‘Asik Celebi, has been refuted both by Hanna Sohrweide and Mehmet
Cavusoglu. Cavusoglu “Basirl.” Hanna Sohrweide: “Dichter und Gelehrte” 282. The mentioned tez-
kire belongs to Kazvini, not to ‘Ali Sir Nevayl. The Persian translation of Mecalisti'n-nefa’is titled
Terceme-i Mecalisti'n-nefa’is, completed by Muhammed b. Mibarek $ah el-Kazvini between 1521
and 1523 in Istanbul, was presented to Selim I. In this translation, Kazvini stated that “Mevlana
Basiri, from ‘Acem, is a famous poet and he is full of the virtues of knowledge and contentment. He
is satisfied with the world and he does not go around the houses of the masters of the world.” He
will not be a slave to inferior people for the sake of two loaves of bread. Siilleymaniye Library, Esad
Efendi Collection no. 03877, 179b: ks )l 4a Cadielid 5 ale dluad adla 5 Con )y selia 5 el (sane (5 s WY 50
Ol D) alas O Gl 5 2 Kae Cpd el 52 gl (s oty (U 5 Aga s 23 Kaei Ly Gl A 5238 o3 S el IS,
I extend my heartfelt gratitude to ibrahim Shafiei for his invaluable assistance.

“Ashab-1 devlet ile latifesi barigsur ve her meclisiifi nemegi olup sézleri sir G seker gibi karigurdu.
Erbab-1 devleti tonadur, yine kaftanlarin giyer ve a‘yan-1 cah u riitbete latife yiizinden zehrler
i¢tirtr, yine ni‘metlerin yirdi.” (ed. Filiz Kilig, 180)

n
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rins.” This engagement with the Ottomans gained further significance during the reign
of Bayezid 11, a period coinciding with Basir?’s arrival in Ottoman territories. During this
period, Basiri was portrayed as someone who arrived from Baykara’s court in Herat and
facilitated the circulation of Cami’s poetry. Such a depiction would have undoubtedly
contributed to his gaining a prominent position within the literary world and among the
Rumi elite.”?

‘Ali $ir Nevayl's poetic legacy is of enduring importance, especially the profound
impact of his work on Rumi literary traditions." The works of ‘Ali Sir Nevayi began to
gain prominence and circulate more widely during the reign of Bayezid II.” The two
tezkire authors mentioned above seem to portray Basiri, who was present in Istanbul
during a period aligning with the dissemination of the divans, as a key figure in initiating
and facilitating its circulation. Latifi also mentions that Basiri carried ‘Ali $ir Nevayi's
letter of recommendation in addition to the works he brought with him. Although the
authenticity of this letter cannot be definitively verified, it is evident that both of the
divans Basir1 brought with him and the letter of recommendation he personally received
from ‘Al1 Sir Nevayi held symbolic function: Hiiseyin Baykara’s court was highly admired
and emulated, and it can be inferred that the divans and the letter must have played a
significant role in his acceptance within the court and literary circles.

It remains unclear whether BasirT’s favor at the Ottoman court arose from his asso-

ciation with Ahmed Gdde, the influence of his recommendation letter from ‘Ali Sir

12

Hamid Algar. “Jami and Ottomans,” d’'Hubert, Thibaut, and Alexandre Papas, eds. Jami in Regional
Contexts, (Leiden, The Netherlands: Brill, o1 Jan. 2018)

doi: https://doi-org.uaccess.univie.ac.at/10.163/9789004386600: 77.

B ibid. 83-84.

“ See Kopriilii, Mehmet Fuat. “Ali Sir Neval ve Te'sirleri”. Turk Dili ve Edebiyati Hakkinda
Arastirmalar. Istanbul: Kanaat Kitabevi, 1934: 257-266; Kleinmichel, Sigrid. “Mir Aliser Nava'i und
Ahmed Pasa”. Archivum Ottomanicum, 17, (1999): 77- 211. Kurnaz, Cemal. “Osmanli Sairlerinin
Nevayl Referansi”. Tiirk Dili: Dil ve Edebiyat Dergisi, Ankara: TDK Yay. Say1 617, (2003): 509-
513; Sertkaya, Osman Fikri. “Osmanli Sairlerinde Ali Sir Nevayi Tarzi ve Nevayi'ye Anadolu’da
Yazilan Nazireler”. Ali Sir Nevdyi'nin 560. Dogum, 500. Oliim Yil Déniimlerini Anma Toplantist
Bildirileri. Ankara: Tiirk Dil Kurumu, 2004: 129-140; Cavugoglu, Mehmet. “Kanuni Devrinin Sonuna
Kadar Anadolu’da Nevayi Tesiri Uzerine Notlar”. Gazi Tiirkiyat Dergisi. Bahar, Say1: 8, (2011): 23-37.
Eleazar Birnbaum, "The Ottomans and Chagatay Literature ", Central Asiatic Journal, C. XX, (1976):

157-190.

15
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Nevayi, or his pivotal role in introducing the poetry of ‘Abdurrahman Cami and ‘Al1 S$ir
Nevayl into Ruami literary circles. What is evident, however, is that Basirt’s presence
marked a confluence of Chagatai and ‘Acemi poetic traditions with the burgeoning Rumi
literary culture, shaping its trajectory in subtle but significant ways. His ability to bridge
these intellectual and artistic worlds seems to have ensured that his legacy endured,

even as the specific dynamics of his rise at court remain obscured by history.

Transcription

Sturet-i name-i Nevayi ki ez hatt-1 serifes nakl sode

erbab-1 basiretga rusen U miibeyyen bolgay kim ashab-1 nazmmn ¢esm-i basiri yar-1 enis
Mevlana Basiri bu diyarga kiliib akran u emsaldin mtinferid bolub mahlas: tig fazli vuziih
tapti ol ecildin bizga lazim boldi kim ahar faziliga bir name yibarub Mevlana-i mtisariin-
ileyh namiga bir mu ‘amma hatirga hutur kilgay

Ela kozleri ‘ayn-1 vefa-y1 yar

Kéziimniri tistiga bas [sic] kim yeri bar'®

V’allahu basirun bi- ‘ibadiht” ve Hiive'l- ‘alimii’l-habir bi-l-icabeti cedir.

kesirti’t-taksir

‘Ali Sir

Translation

Copy of NevayT’s letter, compiled from his esteemed and noble autograph.

It should be apparent and evident to men of perspicacity that Mevlana Basiri, the clair-
voyant eye of poets and a trusted companion, arrived in this realm and he distinguished
himself from his peers and equals, and the virtue of his pen-name became manifest.
Thus, it became necessary for us to send a letter to the [an]other esteemed [ones] with

a mu ‘amma [riddle] that lingers in the mind for the sake of the aforementioned Meviana.

0 This beyt (couplet) is composed in the hezec meter (mefailiin mefailiin feultin). While the second

hemistich fully conforms to this meter, the word “vefa” in the first misra ‘is considered problematic.
The Quranic Arabic Corpus. "Translation of Quran 315" Accessed January 30, 2025.
https://corpus.quran.com/translation.jsp?chapter=3&verse=1s.

17
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His hazel-eyes are the wellspring of fidelity, the friend,

He has a well-welcomed place, like my head' resting upon my eyes.”

And God sees His servants, and He is All-Knowing and Acquainted and His Worthiness
is the answer.

‘Ali Sir, the one full of flaws.

Facsimile

Bibliography

® The word “bas” in the text has been interpreted as "bas".

An expression is referenced here: the Turkish version is “bagimin istiinde yeri var,” while the
English equivalent is “the door is always open.”

19
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Context

Limited information is available on how the Ottomans exchanged letters within the
same city. In this regard, the following letter serves as an example of how Ottoman elites
arranged their meetings.

The letter in question is included in the manuscript registered under the number
2866 in the Sehid Ali Pasa Collection of the Siileymaniye Library. This collection mostly
contains fatwas from the 16™ and 17" centuries, with occasional examples of letters. The
significance of these letters lies in the fact that they are autographs, providing direct
insight into the correspondence between the ‘ulema of the period. Yahya’s letter, in par-
ticular, is unique in this regard, as no other known example of it exists.

The letter in question concerns a certain qadi of Aleppo named Yahya, who invited
the Grand Mutfti, along with Es‘ad Efendi, Katib-zade Efendi, and ‘Aziz Efendi, to his
residence. To assess the letter within its historical context, it is first necessary to identify
these individuals.

[ argue that this letter may have been written by Zekeriya-zade Yahya Efendi (b.
1644) immediately after his appointment to Aleppo as judge but before he physically left
Istanbul. The following considerations support this argument: first, the manuscript
predominantly contains fatwas and letters from individuals active in the late 16™ and
early 17" centuries. Second, Zekeriya-zade Yahya Efendi was born in Istanbul and spent
his career working in various madrasas in Istanbul until 1596, when he was appointed
qadi of Aleppo in April 1596. Given this context, it seems reasonable to focus on
individuals named Yahya who served as qadis of Aleppo during the period in which the
manuscript was compiled, rather than the numerous other figures with the same name
in Ottoman history.

In this case, two individuals emerge: Bostan-zade Yahya Efendi (b. 1639) and

Zekeriya-zade Yahya Efendi (b. 1644). Both were descendants of prominent scholarly

Unfortunately, there is no colophon record in the manuscript.
Seyhi Mehmed Efendi, Vekdyi'u'l-Fuzald I-IV, 441 and Ussakizade ibrahim Hasib Efendi, Zeyl-i
Sakd’ik, 326.
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families from Istanbul and belonged to the same social circle. However, by the time
Bostan-zade Yahya Efendi served as qadi of Aleppo (c. 1601),> Katib-zade [Zeyni]
Efendi—one of the figures mentioned in the letter—had already been appointed gadi of
Medina and had previously served as qadi of Mecca.* Therefore, it is highly unlikely that
Bostan-zade Yahya Efendi and Katib-zade Efendi were in the same city in 1601. Moreover,
no other Katib-zade in this period appears to have had any connection to Bostan-zade
Yahya Efendi.

Regarding the other individuals mentioned in the letter, I suggest that Es‘ad and
‘Aziz efendis may have been the brothers Es‘ad Efendi (d. 1625) and ‘Aziz Efend (d.
1618), who were known as Hoca-zades (the sons of Sa‘ade’d-din Efendi (d. 1599), a
renowned scholar of the period).

Let us accept that the letter was written in 1596; Es‘ad Efendi briefly served as a
muderris, qadi, and kadi- ‘asker between Istanbul and Edirne in this year. ‘Aziz Efendji,
on the other hand, was a muderris in the madrasas of Istanbul at that time.’

Katib-zade [Zeyni] Efendi was serving as a muderris at the Vefa Mosque in Istanbul
during this period. His career trajectory closely paralleled that of Zekeriya-zade Yahya
Efendi, as both followed similar paths as muderris. Before Yahya was appointed gadi of
Aleppo in April 1596, he had served as a muderris at the Valide Atik, where his immediate
predecessor was Katib-zade Efendi.’ This career overlap provides strong grounds to
suggest that the two were acquainted.

If these identifications are correct, then the unnamed grand mufti mentioned in
the letter must have been Bostan-zade Mehmed Efendi (b. 1598), who held this position

at the time.”

Seyhi Mehmed Efendi, Vekdyi'u'l-Fuzald I-1V, 286-287.

Nev'i-zade Atayl. Had@'iku’l-Hakd'ik Fi Tekmileti’s-Sakd’ik, 1226-1227.

Ibid, 1582-1583.

Nev'i-zade Atayl. Had@'iku’l-Hakd'ik Fi Tekmileti’s-Sakd’ik, 1226-1227.

Mehmet Ipsirli, "Bostanzdde Mehmed Efendi", TDV Islam Ansiklopedisi,
https://islamansiklopedisi.org.tr/bostanzade-mehmed-efendi (accessed: 31.01.2025).

~ [
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Finally, there is no available data on the recipient of the letter. However, given the
other individuals mentioned in the letter, the recipient was likely a member of the Otto-
man elite.

As for the significance of this brief letter, first, it highlights the social relationships
among the individuals mentioned, demonstrating that they were at least close enough
to gather at Yahya Efendi’s residence. Second, it provides insight into how the Ottoman
elite in Istanbul communicated within the city, employing such short letters as informal

‘invitations’ to arrange meetings.

Transcription

Beniim sultanum

bu gice seyhii'l-islam hazretleri ve Es‘ad Efendi ve ‘Aziz Efendi ve Katib-zade Efendi
mubhlis-haneyi tesrif ideceklerdiir ca’iz ise tesrif buyrila ve’d-du‘a

mine’l-mubhlis el-fakir Yahya

el-kad: bi-medineti Haleb®

Translation

My sire,

the exalted Grand Mufti, Es‘ad Efendi, ‘Aziz Efendi, and Katib-zade Efendi will honor
by visiting [my] humble abode. If it is possible, you should honor by attending us. And
my prayers [are for youl].

Your humble servant Yahya

the judge of the city of Aleppo

Mecmua, Stileymaniye Kitiiphanesi, Sehid Ali Pasa Koleksiyonu, 2866, 215. As the manuscript in
question lacks pagination, I here provide the number assigned to the page containing the letter.
This pagination does not distinguish between the recto and verso sides of the folio.
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Facsimile

/

-e
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Context

The full-page endowment (wagqf) record transcribed below was written on the last
pages of the manuscripts endowed by Riistem Pasha to his madrasa in Istanbul’s
Cagaloglu district. In Ottoman manuscripts, records indicating that books were
endowed were typically written on the first (zahriyye) pages and in much shorter
forms. These records would usually include critical information, such as who endowed
the books and to where. However, this endowment record from the Riistem Paga
Medresesi is a rare example of its kind. The record on the manuscripts includes long
prayer statements and detailed conditions that are more commonly seen in
endowment deeds (vagfiyye).

According to the endowment deed,’ Riistem Pasha donated a total of 150 volumes
to the madrasa. Today, 13 of these manuscripts are missing. However, with later
additions the current number has reached 186.* The long endowment record appears in
137 manuscripts in the collection that were initially donated by Riistem Pasha.

The endowment record appears to have been written consecutively and by the
same hand. It was likely composed by the trustee (miitevelli) of the foundation or a
scribe, as seen in similar donation examples. Additionally, occasional strikethroughs of
incorrect words and changes at the word level suggest that the writing process may not
have been particularly meticulous.

In the endowment record, standard elements such as praises (hamdele), prayers
(salvele), the name of the founder, and the location of the endowment are documented
in greater detail compared to the typical foundation records commonly found in Otto-
man manuscripts. For example, while Riistem Pasha is described as a friend of know-
ledge and scholars, the record also includes hadiths highlighting the virtues of know-
ledge and scholars. It further references the Islamic principles that underpin the
culture of endowments. In Islamic tradition, three deeds continue to benefit a person

after their death, one of which is perpetual charity. Since establishing an endowment is

! Vakiflar Genel Mudiirligii Arsivleri (VGMA), defter 635/2, p. 160.
Elif Derin, “Establishment and Continuity of the Riistem Pasha Madrasa Library”, Kadim 7 (April
2024), 1-19.



16 | Keshif: E-Journal for Ottoman-Turkish Micro Editions, Winter 2025, vol. 3/1

considered a form of perpetual charity, Riistem Pasha’s motivation for founding this
endowment was to leave behind a lasting legacy of good deeds after his death.

The subsequent part of the record outlines the conditions of the endowment,
which are described as thoroughly as in an endowment deed. The manuscripts were
donated for the use of scholars and students and were to be placed in the lecture room
(dershane) of Riistem Pasha’s madrasa which was built in Constantinople, on the strict
condition that they should never be removed from there. Interestingly, instead of
directly stating “lecture room,” the term “a room (beyt) referred to as the lecture room”
is used, raising questions about the use of the term dershane at that time. After empha-
sizing that neither the manuscripts nor any of their parts must be removed from the
lecture room, the record reiterates that even when the manuscripts require repair, they
cannot be taken out of the madrasa. According to the endowment record, the book-
binder must be brought to the madrasa under the supervision of the teacher
(miiderris) and trustee (miitevelli), and repairs must be carried out there. Furthermore,
the manuscripts cannot be removed for copying (istinsah) or study (mutala‘a), and the
book custodian (hafiz-1 kiitiib) must not leave the lecture room during such activities.
The record concludes with a warning of divine punishment for those who fail to adhere
to the endowment conditions or attempt to alter them.

As previously mentioned, it is unusual for such a detailed record to be written on
manuscripts. This raises the question as to why Riistem Pasha included a donation
record of this nature on the manuscripts he endowed. Nev'izade Atai (d. 1635) notes in
his work that Riistem Pasha appointed a miiderris to the madrasa in 1547 with a salary
of fifty ak¢es.> Meanwhile, the inscription on the madrasa building states that it was
built in 957 AH (1550 CE).* Riistem Pasha’s comprehensive endowment deeds were
prepared in 1561 and 1562. Since the record written on the manuscripts does not

include a date, the exact time when the manuscripts were placed in the madrasa

3 Nev'izade Atal, Hadd'iku'l-Haka'ik Fi Tekmileti’s-Saka'ik (Istanbul: Tiirkiye Yazma Eserler Kurumu
Bagkanlig1 Yaynlari, 2007), 567.

Miibahat Kiitiikoglu, XX. Asra Erisen istanbul Medreseleri (Ankara: Tiirk Tarih Kurumu Yayinlari,
2000), 60.
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remains unclear. Based on other examples in Ottoman history, it is possible that

education began in a different location before the madrasa building was completed. In

any case, it is understood that the official endowment deed had not yet been prepared

when teaching began in the madrasa. Since the endowment deed had not been

registered, Riistem Pasha or the foundation officials must have found it appropriate to

record the conditions directly in the endowed manuscripts.

Transcription

[1]

[2]

(3]

(4]

(5]

[6]

[7]

(8]

[9]

[10]

Al-hamdu li-llahi alladhi faddala al-insana bi-fada’ili I- ‘ulami wa-mahasini l-a ‘mali
wa-l-salatu ‘ala

sayyidind Muhammadin alladhi ursila ilayna li-bayani tariqati l-haqqi wa-ahasini
al-af“ali wa- ‘ala alihi wa-ashabihi

al-mujahidina li-i‘la’i-I-dini fi al-ghadwi wa-l-isali ‘amma ba ‘du fa-inna l-nabiya
salla-llahu ‘alayhi

wa-sallama lamma qala fi bayani fadilati I- ilmi fadlu 1-‘ilmi khayrun min fadli 1-
‘ibadati wa-fi bayani

fadilati-I- ‘ulama’i fadlu 1-‘alimi ‘ala-1-‘abidi ka-fadli ‘ala adnakum wa-fi haditin
akhara inna

l-‘ulama’a warathatu l-anbiya’i ilh kana sahibu al-khayrati wa-I-hasanati hadratu
Rustam Pasha - yassarahu llahu

fi I-dunya wa-l-akhirati ma yasha'u - muhibban li-I- ilmi wa-I- ‘ulama’i wa-arada I-
dalalata ‘ala talabi I- ilmi

wa-l-ishtighali bihi taliban li-I-thawabi mithla ajri ‘amilihi ‘ala muqtada l-hadithi -
sharifi

wa-huwa l-dallu ‘ala al-khayri ka-fa‘ilihi wa-qasada an yatasaddaqa li-I- ‘ulama’i
wa-I-talibina li-1- ilmi

sadaqatan jariyatan wa-hasanatan ghayra mungqati‘atin ‘ala mugqtada hadithi [-

nabiyyi I-mukarrami salla
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[11]

[12]

[13]

[14]

[15]

[16]

[17]

[18]

[19]

[20]

[21]

[22]

[23]

[24]

[25]

-llahu ‘alayhi wa-sallama idha mata bnu 'adama nqata‘a ‘amaluhu illa ‘an
thalathatin waladin salihin yad ‘@ lahu wa- ‘ilmin

yantafi‘u bihi wa-sadaqatin jariyatin wa-inna-I-mu 'minina fi zill-i sadaqatihim fa-
waqafa hadha I-kitaba li-I-muhtajina

min al- ‘ulama’i wa-I-talibina li-I- ‘ilmi wa-shartu an yud ‘a fi baytin yusamma bi-I-
darskhana fi madrasatin

banaha wagqifu I-mazburi fi baldat Qustantiniyya wa-la yakhruj al-kitabu I-madh-
kiiru wa-la ba ‘du

ajza’ihi ‘ani l-bayti I-madhkuri abadan wa-in ihtaja I-kitabu I-madhkuru ila I-tar-
mimi yuhaddiru I-mujallidu

bi-ma Trifati -mudarrisi wa-lI-mutawalli ila I-bayti I-madhkuri wa-yurammimuhu
hatta yuhfaza bi-mahdari hafizi I-kutubi

wa-shartu aydan an yahdura yatawaqqafa hafizu l-kutubi kulla yawmin mina [-
subh ila I-zuhri
fi -madrasati I-madhkurati wa-la yaghibu ‘anha li-itmami marami [-muhtajina wa-
fiwagqti ntisakhi

ahadi -muhtajina I-madhkurina [-kitaba l-mazbiura aw mutala ‘atihi iyyahu la
yaghibu hafizu l-kutub

‘ani [-bayti l-madhkari bal yahduru fihi hatta yaqdiya-lI-muhtaju [-madhktru
hajatahu wa-ba ‘da itmami hajatihi

ahazzuhu hafizu I-kutubi wa-yahfazuhu fi mawdi ihi lladhi ‘uyyina li-I-hifzi fihi wa-
shartu aydan

an yakuna hafizu l-kutubi min ahli I- ilmi qadiran ‘ala mutala ‘atihi hadha I-kitaba
wa-qad raw ‘a fihi

ma la budda minhu fi kawni wagqfi l-manqulati waqfan bi-l-ittifagi wa-ba ‘da
mura ‘ati ma la

budda minhu [-madhkuru kana hadha [l-kitabu wagqfan sahithan shar ‘iyyan bi-I-
ittifaqi fa-la yahillu li-ahadin yu 'minu

bi-llahi wa-l-yawmi [-akhiri an yatabaddalahu fa-man baddalahu ba‘da ma

sami ‘ahu fa-innama ithmuhu ‘ala lladhina yubaddiliinahu
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[26] Inna llaha sami ‘un ‘alimun wa man ta ‘adda fa-khalafa fi shay 'in min wada ‘ahu fa-
huwa zalimun alla la ‘natu llahi

[27] ‘ala [-zalimina®

Translation

Praise be to Allah, who distinguished mankind with the virtues of knowledge and the
merits of good deeds. Blessings and peace be upon our master Muhammad, who was
sent to us to clarify the path of truth and the most excellent actions, as well as upon his
family and companions, who strive to elevate the faith day and night.

As to what follows; the Prophet — peace and blessings of Allah be upon him -
when speaking about the virtue of knowledge, said: “The virtue of knowledge is greater
than the virtue of worship.” Regarding the virtue of scholars, he said: “The superiority
of the scholar over the worshipper is like my superiority over the least of you.” In
another hadith, he stated: “Scholars are the heirs of the Prophets.” Inspired by this, the
esteemed Riistem Pasha - may Allah make his path easy in this world and the hereafter
as He wills - a friend of knowledge and scholars, sought to guide toward the pursuit of
knowledge and engagement with it, aspiring to gain rewards akin to the doer of these
deeds, in accordance with the noble hadith: “The one who guides to goodness is like
the one who performs it.”

He aimed to offer perpetual charity (sadagatun jariyatun) and unending good
deeds by dedicating this act to scholars and students of knowledge, in line with the
noble hadith of the Prophet - peace and blessings be upon him -: “When a human
dies, his deeds cease except for three: a righteous child who prays for him, beneficial
knowledge, and perpetual charity.” Indeed, the believers will be sheltered under the
shade of their charities.

Therefore, this book is endowed for the needy among the scholars and students

of knowledge. It is stipulated that it shall be placed in a room called “dershane” (lecture

> StlleymaniyeYazma Eser Kiitiiphanesi, Riistem Pasa 54, 235b.
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room) within a madrasa built by him in the city of Constantinople, and that the book
or any of its parts shall never be removed from this house.

If the aforementioned book requires repair, the binder shall be summoned by the
knowledge of the teacher and the trustee of the said house to repair it in the presence
of the book custodian. It is also stipulated that the book custodian shall be present
every day from morning until noon in the aforementioned madrasa and shall not be
absent, ensuring the needs of the beneficiaries are fulfilled.

When one of the aforementioned needy individuals copies or reads the book, the
custodian shall not leave the room but remain present until the person has fulfilled
their need. Afterward, the custodian shall return the book to its designated storage
location appointed for its safekeeping.

It is also stipulated that the custodian of the books shall be a person of
knowledge capable of studying this book. The legal requirements for the endowment
of movable assets have been observed, making this endowment valid and in
accordance with Islamic law.

It is not permissible for anyone who believes in Allah and Judgement Day to alter
it. Whoever changes it after hearing this, the sin shall rest upon those who make such
changes. Indeed, Allah is the All-Hearer, the All-Knower. Whoever transgresses and
opposes any part of this stipulation is a wrongdoer, and upon the wrongdoers is the

curse of Allah.



Elif Derin, Riistem Pasha Madrasa | 21

Facsimile




22 | Keshif: E-Journal for Ottoman-Turkish Micro Editions, Winter 2025, vol. 3/1

Bibliography

Vakiflar Genel Mudurligi Arsivleri (VGMA). Defter 635/2.

Derin, Elif. “Establishment and Continuity of the Riistem Pasha Madrasa Library.”
Kadim 7 (April 2024): 1-19.

Kiitiikkoglu, Miibahat. XX. Asra Erigsen Istanbul Medreseleri. Ankara: Tiirk Tarih
Kurumu Yayinlari, 2000.

Nevizade Atal. Hadd'iku’l-Haka'ik Fi Tekmileti’s-Saka’ik. Istanbul: Tiirkiye Yazma
Eserler Kurumu Baskanlig1 Yayinlari, 2007.

Siileymaniye Yazma Eser Kiitiiphanesi, Riistem Pasa 54.



‘Arzuhal For Change: A Collective Voicing from Jerusalem

Against Esteryadi Efendi

Mariam El Ali*

Author:

Faculty Member, Center for Arab and Middle Eastern Studies, American University of
Beirut

me274@aub.edu.lb

ORCID: 0000-0002-2639-2159

Keywords:

‘Arzuhal, Esteryadi Efendi, Jerusalem, Municipal Council, al-Dawla al- ‘Aliyya, 19th or

h
20" century

Cite this article:

El Ali, Mariam. “‘Arzuhal For Change: A Collective Voicing from Jerusalem Against
Esteryadi Efendi”

Keshif: E-Journal for Ottoman-Turkish Micro Editions 3/1 (Winter 2025): 23-39.
Available under https://doi.org/10.25365/kshf-25-01-04.

Article DOI 10.25365/kshf-25-01-04

Published online 07, 2025

© 2025 Mariam El Alj, published by Keshif: E-Journal for Ottoman-Turkish Micro Editions.

This is an Open Access article licensed under the Creative Commons Attribution 4.0. International License
(https://creativecommons.org/licenses/by/4.0/).

* 1 developed this article while serving as the Khalidi Library Research Fellow at IPS in Beirut (March
2024-December 2024).



24 | Keshif: E-Journal for Ottoman-Turkish Micro Editions, Winter 2025, vol. 3/1

Context

Preserved at the Beirut library of the Institute for Palestine Studies, the large document
(51.7 x 75.5 cm) herein described belongs to a newly acquired pristine special collection
of around 240 items pertaining to the ‘Alami family." The document exhibits a petition
(‘arzuhal) featuring (1) a concise central text outlining the petition subject, (2) with
signatures surrounding it on the right, left, and below. The core text is gracefully written
and in a sizable font, while the signatures include names paired with personal stamps,
along with a brief description of the individual’s role.

The absence of a date on the document in question is notable. Nevertheless,
information gleaned from the biography of Esteryadi Efendi, the central figure targeted
in the petition, provides evidence for dating it to the late nineteenth or early twentieth
century.

Esteryadi Efendi (d. 1907) was a member of the local Greek community in Jerusa-
lem, who appears to have initiated his career as a translator for the government in
Jerusalem, then in Beirut, before assuming a lengthy tenure in the Jerusalem
Sandjak/livdi Administrative Council. It is on record that he was awarded the fourth class
Ottoman badge (Dérdiincti Osmani Nisani).”

When compared to the documents in the Ottoman Archives that present Esteryadi
Efendi, this engaging petition further demonstrates the value of diversifying our
historical understanding beyond official sources. It exemplifies how the range of voices
in the public arena enriches the otherwise monotonous administrative accounts. With

the purpose of objecting to his installment as head of the city’s municipal council, this

For an exhaustive examination of the material it presents, see Mariam El Ali, “Mapping Ottoman
Jerusalem: A Preliminary Catalogue of Documents from Misa al-‘Alami Collection at IPS Beirut
Library” (forthcoming).

To formulate this short biography I consulted documents from the Ottoman Archives. Fifty-six in
total, they depict many milestones in Esteryadi Efendi’s life and career in Jerusalem. The detailed
scrutiny of all of them is beyond the range of this article. I express my deep gratitude to Professor
Edhem Eldem for sharing them with me. These include Osmanli Arsivi, $D.00058.00036.003;
BEO.000404.030300.002; DH.MKT.02056.00050.001; HR.MKT.00557.00091.001; HR.MKT.00792.
00016.001; HR.MKT.00792.00016.003.
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petition offers a remarkably harsh depiction of Esteryadi Efendi that no official docu-
ment could match.

Reflecting a diverse array of the city’s social hierarchy, the petition voices the
objections of one hundred fifteen Jerusalemites from a wide range of wealth, job,
religion, and family backgrounds —of which nine are ‘Alamis. The text provides insights
into people’s biases, their local identity, and their methods of expressing their ties to the
central government, among other features. What emerges is a collective social
representation of Ottoman Jerusalem, proving to be more vivid than many individual

histories.

Transcription

‘Utufetlii Efendim Hazretleri

Al-ma rud la yakhfa ‘ala al- ilm al- ‘ali anna dawlatana al- ‘aliyya al-abadiyyat al-dawam
gad assasat gawanin wa-nizamat saniyya wa-ja ‘alatha madaran li-tamshiyat ahkamiha
al- ‘adila fi kaffat al-ijra’at al-mukhtassa bi-sukkan mamalikiha al-mahrisa al-shahaniyya
al-mustazillin taht zill janahiha al-sami wa-min jumlat rafatiha [ra fatihal®> wa-madd
nazariha al- ‘ali li-rahat al-ahali bi- ‘ayn al-shafaqa wa-I-rahma qad awjadat al-dawa'ir al-
baladiyya fi al-mudun wa-I-qasabat li-I-nazar fi sawalih al- ibad wa-hawayij al-fuqara [al-
fugara’] wa-I-ta’ammul fi husul al-umar al-nafi ‘a al- umumiyya wa-ijra’ al-tanzimat al-
wataniyya hasbama huwa musarrah [bih] fi ta limatiha al-makhstusa wa-an yakun
ra isuha min ashraf wa-mu ‘tabarin [mu ‘tabari] al-balda dhu [dha] haythiyya wa-tharwa
wa-istigama wa-diraya kama yuayyid dhalik mufad al-amrayn al-samiyayn al-sadirayn
ahaduhuma bi-qat‘ ma ‘ash al-riyasa al-madhkira muqaddaman wa-I-thani bi-sarf al-
ma ‘ash al-madhktar mu akhkharan al-ladhi [al-ladhayn] min mutala ‘atihima yattadih li-
ma ‘alikum ‘adam jawaz wujud ra isan ajnabiyyan [ra’is ajnabi] wa-bi-ma anna al-ra’is al-

mawjud al-"an al-ladhi huwa Esteryadi Efendi bi-muqtada al-ta ‘limat wa-mithal al-

The text illustrates a modern standard Arabic that is influenced by colloquial expressions, which I
have preserved intact. Nonetheless, I have included grammatical and orthographic corrections in
brackets, ensuring that these were kept to a minimum.
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amrayn al-mushar ilayhima la yajuz istikhdamuh bi-hadhih [fi hadhih] al-riyasa min
awjuh minha awwalan [kawn] wujudih ajnabiyyan wa-thaniyan la yafham al-lugha al-
‘arabiyya thalithan lam yakun min ashab al-tharwa wa-l-istigama rabi ‘an la yaltafit li-
'umur [ila ‘'umur] wazifatih al-wajib ‘ifa’iha [ ifa 'uha) ‘alayh dhimmatan al-ladhi [al-lati]
minha al-nazar li-masalih al-balda wa-manadfi ‘ al- umam wa-ma shakal dhalik khamisan
tasallutuh ‘ala al-fugara’ wa-l-ad ‘af [du ‘afa’] bi-I-darb fi al-azigqa wa-l-aswaq wa-I-sabb
wa-I-shatm wa-tahqir ashab al-da ‘awi [al-da ‘awa] min dun mura ‘at ahadin ma khilafan
li-I-rida’ al- ‘ali wa-ghayrat ‘utufatikum sadisan annah awwalan hinama kan turjumanan
li-I-hukama bi-hadhih al-balda sar ‘azluhwa-ib ‘aduh min ‘adam istigamatih wa-idrarih li-
[-ibad [bi-I- ibad] fa-mura ‘atan li-qawanin wa-nizamat wa-awamir dawlatina al- ‘aliyya
wa-rahmatan li-fuqara’ [bi-fuqara’] wa-ad af [du‘afa’] hadha al-bayt al-mugqaddas
nastarhim min marahim wa-shafaqat ‘utufatikum takhlisana min takabbur wa-tajabbur
wa-adhiyyat wa-darar hadha al-rajul bi- ‘azlih min hadhih al-riyasa wa-ta 'yin man yakin
[takun] fih al-layaga wa-l-istigama min ashraf wa-mu ‘tabarin [mu ‘tabari] baldatina min
dhawi al-tharwa wa-l-haythiyya al-ladhin yura Un janib al-bari wa-yuhdfizin ‘ala namus
dawlatina al- ‘aliyya wa-yanzurun li-rahat fuqara’ind wa-yas ‘awn fi tanzim baldatina al-
musharrafa wa-l-naf* al- umumi wafqan li-I-ta limat al-mushar ilayha wa-bi-ma anna
dawlatana al-muzaffara qad manahat li- umam [ ‘umum] ra ‘iyyatiha wa-tabi ‘atiha al-
isgha’ li-tashakkiyatihim ‘amma [mimma] yahill bihim [min] mithl hakadha umur
munafiya [li-lI-ridaj* wa-mudirra bi-ahl al-watan wa-bi-kull hurriya tajasarna bi-tagdim
[‘ala tagdim] hadha al-mahdar al- ‘umumi li-a ‘tab ‘utufatikum naskhatan ‘ula wa-bih
[kunna] mustarhimin shafagatan wa-rahmatan wa-ihsanan wa-minnatan ‘ala fugara’
hadha al-bayt al-muqaddas al-ladhi ‘azzamah Allah ta ‘ala bi-ingadhina min tajabburat
al-madhkur wa-ijra’ ijjab ma tadammanah ‘arduhalina hadha kama huwa min shiyam
ma ‘alikum raf" al-mazalim wa-daf" al-ta ‘addiyat al-munafiya li-rida’ Allah wa-rasulih al-
a zam salla Allah ‘alayh wa-sallam wa-waliyy ni ‘matina al-dawla al- ‘aliyya ayyad Allah
ta‘ala sarir saltanatiha al-saniyya mahfifatan bi-I- ‘izz wa-l-igbal wa-I-nasr wa-I-ijlal ila

akhir al-dawaran amin.

See “al-munadfiya li-rida’ Allah...” below.
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Translation

Your Excellency,

Your Esteemed Authority is no doubt aware that our everlasting and glorious State has
established exalted laws and regulations, and has instituted them as the cornerstone for
the execution of its just decrees on every procedure pertaining to the inhabitants of its
protected Shahaniyya territories, who abide under the shadow of its soaring wing. In its
demonstration of empathy and prioritization of public well-being, it has implemented
municipal councils in cities and towns to monitor the interests of the populace, cater to
the needs of the impoverished, assure favorable developments in the civic realm, and
enforce national laws as prescribed in its directives.

It is further mandated that the council head must be a prominent figure of noble descent
and substantial wealth, reputable for his integrity and knowledge, as is affirmed by the
provisions of two imperial decrees. The first pertains to halting the advance salary pay-
ment of the council head, while the second points to the disbursement of the said salary
in arrears, and your grace will observe from the assessment of both that it is prohibited
for a foreign individual to assume this position. Hence, Esteryadi Efendi, who currently
heads the Jerusalem council, and by virtue of these instructions set forth in the afore-
mentioned decrees, is not suitable for this headship owing to several considerations.
First, he is a foreigner. Second, he does not understand the Arabic language. Third, he
lacks the necessary wealth and integrity. Fourth, he disregards the duties required by
his role, which involve tending to the needs of the city and promoting the common good,
among other responsibilities. Fifth, through his actions of physically assaulting the poor
and weak in public spaces and markets, as well as verbally abusing litigants without any
regard for others, he has been oppressing the weak and disadvantaged, in clear oppo-
sition to the satisfaction of the higher authority and your grace’s ardor. Sixth, when he
previously served as an interpreter for the government in this city, he was dismissed and
sent away due to his lack of integrity and the harm he caused to the people.

Therefore, and in consideration of the relevant national laws and regulations, and out of

compassion for the poor and weak of this sacred place, we humbly implore your grace’s
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mercy and compassion to relieve us from the tyranny, arrogance, and harm caused by
this man by dismissing him from this position; and replacing him with someone who is
fit and straight, from among the nobles and respected individuals of our city, who
possess wealth and standing, who will honor the Almighty, uphold the dignity of our
exalted state, care for the comfort of our poor, and strive for the organization of our
honored city and general welfare, in accordance with the aforementioned instructions.

As our victorious state has granted all its subjects the right to freely voice their grievan-
ces on adverse incidents, we have dared to submit this public petition to your noble
attention, humbly seeking your grace, compassion, kindness, and favor upon the poor
of this sacred place, which God Almighty has sanctified, by saving us from the tyranny
of the aforementioned individual, and by favorably addressing the entreaties articulated
in this petition. This is in accordance with your Excellency’s customary practice of
eradicating injustices and averting transgressions that are contrary to the will of God
and His Messenger, peace be upon him, and our benefactor, the exalted state, may God
Almighty protect its glorious throne, may it be embraced by honor, prosperity, victory,

and reverence until the end of time. Amen.

[Signatures]®
[Below the text]
[Line 1]
al-da 1°
[the claimant]
Shams al-Din al-Jama T ahad a’immat al-Haram al-Sharif
[an imam of al-Haram al-Sharif]
Muhammad Nur ahad khadamat al-Haram al-Sharif
[a servant of al-Haram al-Sharif]
> It is important to recognize that the following table does not reflect the true layout of the signatures

as they appear in the original text where the separation between names and occupations is not
consistently clear, leading to instances where they actually blend, and occupations may even come
before the names. At times, stamps completely substitute for names too.

Alternatively, to promote clarity, the table's first column is allocated for names, while the second
column specifies their corresponding occupations. In instances where neither a name (in written
form) nor a profession appears in the original text, a dash is utilized.

This term appears before every name, yet [ have only noted its first mention.
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Muhammad Kamal al-Din al-Dawudi al-
Dajani

khadim al- ilm” bi-dar sayyidina Dawud
[servant of (religious) knowledge in the
Sanctuary of (the) Prophet Dawud
(David)]

Taj al-Din al- Jama 1

khatib al-Masjid al-Agqsa
[al-Agsa Mosque preacher]

Badr al-Din al- Jama 1

khatib al-Masjid al-Agqsa
[al-Agsa Mosque preacher]

[Line 2]

‘Abd al-Mu ‘ti Kamal

ahad ahali al-Quds
[a resident of Jerusalem]

Ahmad Kamal ahad ahali al-Quds
[a resident of Jerusalem]
‘Abd al-Muhsin ahad tujjar al-Quds

[a merchant of Jerusalem]

Salim al-Nashashibi

ahad [al-]tujjar
[a merchant]

‘Abd al-Qadir al- ‘Alami

Muhammad Shakir Abu Fidda

khadim al- ‘ilm bi-lI-Haram al-Qudsit
[servant of (religious) knowledge in al-
Haram al-Qudsi]

Sulayman al-Salih

ahad a’immat al-Masjid al-Agsa
[an imam of al-Agsa Mosque]

Rashid Amin al- ‘Alami

khadim al-sadat al-sufiyya
[servant of al-sadat al-stfiyyal

[Line 3]

Hasan Husayn al-Dawudi

a ‘za mahalliyyat Bab al- Amud
[member of the local council of Bab al-
‘Amiud]

‘Abdallah Qarjuli

ahad ikhtiyariyyat mahallat Bab Hitta
[one (member) in the mayoral council of
Bab Hitta]

a za majlis ikhtiyariyyat mahallat Bab
Hitta
[member in the mayoral council of Bab
Hitta]

a za ikhtiyariyyat mahallat Bab Hitta

Although this terminology may allude to shaykhs or instructors of religious sciences, it is recogniz-
ed as a modesty phrase that finds relevance in diverse contexts.
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[member of the mayoral council of Bab
Hitta]

Bakr al-Nashashibi

ahad tujjar al-Quds
[a merchant of Jerusalem]

Sulayman

ahad al-tujjar bi-l-Quds
[a merchant in Jerusalem]

[Line 4]

al-sayyid ‘Uthman Ghusha

gassab bashi bi-I-Quds
[butcher in Jerusalem]

Husayn Sharaf

a za ikhtiyariyyat mahallat al-Wad
[member of the mayoral council of al-
Wad]

a za ikhtiyariyyat mahallat al-Wad bi-I-
Quds

[member of the mayoral council of al-Wad
in Jerusalem|

ahad majlis ikhtiyariyyat mahallat al-Wad
[Wad] bi-I-Quds

[one (member) of the mayoral council of
al-Wad in Jerusalem]

mukhtar mahallat al-Wad
[mayor of al-Wad]|

a za ikhtariyyat mahalliyyat Bab al- Amud
[member of the mayoral council of Bab al-
‘Amiud]

mukhtar mahalliyyat Bab al- Amud
[mayor of Bab al- Amud]

[Line 5]

‘Abd Wahba

ahad al-khudarjiyyin bi-I-Quds al-Sharif
[a greengrocer in Jerusalem]

Mustafa al-Sahib

ahad al-baqqala bi-I-Quds
[a grocer in Jerusalem]

Isma il Tziz

ahad al-baqqala bi-I-Quds
[a grocer in Jerusalem]

Amin al-Sharfa

ahad al-tujjar bi-l-Quds
[a merchant in Jerusalem]

Hasan Nur al-Din

ahad al-tujjar bi-l-Quds
[a merchant in Jerusalem]

‘Ali al-Ja ‘ani

ahad al-tujjar bi-l-Quds
[a merchant in Jerusalem]

[Line 6]

al-sayyid Muhammad ‘Akka

halawanji bi-l-Quds
[pastry-cook in Jerusalem]

Muhammad Islambuli

ahad al-tujjar bi-l-Quds
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[a merchant in Jerusalem]

Dawud Ghusha

gassab bi-I-Quds

[butcher in Jerusalem|

al-sayyid Ibrahim

gassab bi-I-Quds

[butcher in Jerusalem|

Mahmud al-Bashiti

ahad al-tujjar bi-l-Quds
[a merchant in Jerusalem]

‘Abd al-Latif fatayri bi-1-Quds
[fatayir® maker in Jerusalem]
[Right]
[Line 1]
Yusuf As ‘ad al-imam bi-I-Masjid al-Aqsa al-Sharif wa-I-

mudarris bihi ‘ala al-dawam
[imam and teacher in al-Agsa Mosque]

‘Abd al-Salam Taha

turbadar [Tiirbeddr] sayyidina Dawud
‘alayh al-salam wa-I-mudarris bi-I-Haram
al-Sharif

[tomb keeper [in the Sanctuary] of (the)
Prophet Dawud (David) and teacher in al-
Haram al-Sharif]

Muhammad ‘Ali

al-mu’adhdhin bi-I-Haram al-Sharif
[the caller to prayer in al-Haram al-Sharif]

Musa ‘Arafat

ahad tujjar al-Quds
[a merchant of Jerusalem]

‘Umar al-Daqqaq khadim al-Sakhra al-Sharifa
[servant of al-Sakhra al-Sharifa]
Sharaf al-Din al-Khalili ahad tujjar al-Quds
[a merchant of Jerusalem]
Musa Jarallah ahad ahali al-Quds al-Sharif

[a resident of Jerusalem]

Hasan al-Hani

ahad al- ‘ulama’ mudarris bi-I-Haram al-
Sharif

[one of the ‘ulama’ teachers in al-Haram
al-Sharif]

al-sayyid Ja inizade Salih ‘Umar

Qustandi Jirjus Masturi

Mikha'il Jrays al-Khuri

‘Isa al-Dabghi

min al-Rum
[lit. “of the Romans”, i.e. Greek Orthodox,
Christian]

Fatayir is a popular sweet treat in Bilad al-Sham, and is typically prepared in the month of Ramadan.
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Israfil Rum
[Romans]

Jrays Qustandi al-Khuri Rum
[Romans]

[Line 2]

Ibrahim Hasaballah [?]

khadim al- ilm al-sharif
[servant of (religious) knowledge]

Mustafa Salih al- ‘Alami

Musa bik [Bey] al- ‘Alami

min ahali al-Quds al-Sharif
[a resident of Jerusalem]

Hasan al-Khatib

ahad al-tujjar al-Quds
[a merchant of Jerusalem]

Muhyi al-din al-Jama 1

ahad al-tujjar al-Quds
[a merchant of Jerusalem]|

Husayn ‘Abd al-Mu ‘ti al-Muhtadi

ahad al-tujjar bi-l-Quds
[a merchant in Jerusalem]

Salman Wahbi

min ahali al-Quds al-Sharif
[a resident of Jerusalem]

al-shaykh ‘Uthman al-Danaf[...] ?

khadim Sakhrat Allah al-Musharrafa
[servant of Sakhrat Allah]

‘Abd al-Muhsin ‘Arif

Salih Aba Humayd Guncude khazraci [?] der Kudiis Serif
[greengrocer [?]]
Ilyas Sus min ta’ifat al-Rum

[from the Roman community]

‘Isa Jirjus Masturt

min al-Ram
[from the Romans]

Rashid Khayr Rum
[Romans]

Qustandi Shammut Rum
[Romans]

[Line 3]

Zayn al-Din Tahbub

Ibrahim Hujayj

al-sayyid ‘Abd al-Latif al-Ja uni

‘Abd al-Muhsin al-Ja ‘ani

ahad al-tujjar bi-l-Quds
[a merchant in Jerusalem]

Ibrahim al-Man *

khadim al- ilm al-sharif
[sevant of (religious) knowledge]

al-sayyid Hasan Sadig’

ahad al-tujjar bi-I-Quds

9

The family name remains uncertain due to the document’s damage, which obscures the clarity of

the word.




Mariam El Ali, ‘Arzuhal For Change | 33

[a merchant in Jerusalem]

Nimrizade al-sayyid ‘Abd al-Latif

Nimrizade Muhammad Nur al-Din

ahad al-tujjar bi-l-Quds
[a merchant in Jerusalem]

Ahmad al-Qutb

ahad talabat al- ilm al-sharif
[a seeker of knowledge = student]

Hanna Zananiri

min al-Ram
[from the Romans]

Ibrahim Zananiri

min al-Ram
[from the Romans]

Ya ‘qub Bitar Rum
[Romans]

ahad al-khayarna Rum
[Romans]

Ibrahim Khayr

[Left]

[Line 1]

Bshara Zarifa Rum
[Romans]

Ya ‘qub Qamar

min ta ifat [al-]Ram
[from the Roman community]

Nassar

min ta ’ifat al-Arman
[from the Armenian community]

‘Abd al-Mu ‘ti al- ‘Alami

khadim al-sadat al-sufiyya bi-I-Quds
[servant of al-sadat al-sufiyya in
Jerusalem]

Muhammad Salih al- ‘Alami

khadim al-sadat al-sufiyya
[servant of al-sadat al-stfiyyal

Ahmad al- ‘Alami

shaykh Khangah Salahiyya wa-khadim al-
hujra al-sharifa al-nuniyya [?] al-faqir
[shaykh of Khangah Salahiyya and servant
of al-hujra al-sharifa]

Amin al-Khatib

ahad al-tujjar bi-l-Quds
[a merchant in Jerusalem]

Ibrahim al-Budayri

khadim al- ilm al-sharif
[sevant of (religious) knowledge]

‘Abd al-Wadud al-Imam

ahad tujjar al-Quds
[a merchant of Jerusalem]

‘Abd al-Rahman

imam al-Masjid al-Aqsa al-Sharif
[imam of al-Agsa Mosque]

Muhammad Shahada ‘Alami

shaykh al-Haram al-Qudsi
[shaykh of al-Haram al-Qudsi]

al-Hajj Yusuf al-Khalidi

imam Sakhrat Allah al-Musharrafa
[imam of Sakhra]
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[Line 2]

Hanna Da ‘das Rum
[Romans]

Ilyas Andrawus Sulayman Rum
[Romans]

Jirjus Qamar Rum
[Romans]

Hasan al- ‘Alami

khadim al-sufiyya bi-l-Quds
[servant of Sufis in Jerusalem]

Husayn al-Tabaji

min khadamat al-Haram al-Sharif min al-
Quds

[a servant of al-Haram al-Sharif from
Jerusalem]

Ya ‘qub Nimri

min ahali al-Quds
[a resident of Jerusalem]

Ahmad ‘Abd al-Mu ‘ti al-Muhtadi

ahad tujjar al-Quds
[a merchant of Jerusalem]

Sulayman Hasan al-Jaras

ahad al-tujjar bi-l-Quds
[a merchant in Jerusalem]

Rashid Kamal

ahad al-tujjar [bi-]al-Quds
[a merchant in Jerusalem]

Ibrahim

mu adhdhin al-Haram al-Sharif al-Qudsi
[caller to prayer of al-Haram al-Sharif]

Ahmad al-Nashashibi

khadim al-Masjid al-Aqsa al-Sharif
[servant of al-Agsa Mosque]

‘Umar al-Nashashibi

khadim al-Masjid al-Agsa
[servant of al-Agsa Mosque]

[Line 3]

Hanna ‘Abbas Rum
[Romans]

Yianan Qamar Rum
[Romans]

Ja ‘unizade al-shaykh ‘Abd al-Qadir

Hasan Abu Jamra

majlis ikhtiyar mahallat al-Nasara
[mayoral council of mahallat al-Nasara|

‘Abdallah Wahba

ahad al- ‘attarin bi-I-Quds
[a perfumer in Jerusalem]

Rashid Sulayman

ahad al-tujjar bi-l-Quds
[a merchant in Jerusalem]

Muhammad

ahad turbadariyyat sayyidina Dawud
[a tomb keeper (in the Sanctuary) of (the)
Prophet Dawud]

al-sayyid Muhammad Nimrizade

‘attar bi-1-Quds
[perfumer in Jerusalem]
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al-sayyid Muhammad ‘Ali Nimrizade

ahad al-tujjar bi-l-Quds
[a merchant in Jerusalem]

Mahmud ‘Abd al-Wahhab Nimrizade

ahad al-tujjar bi-l-Quds
[a merchant in Jerusalem]

ahad khadamat al-Masjid al-Agsa al-Sharif
[a servant of al-Agsa Mosque]
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Facsimile
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Context

The following manuscript is part of a 19™-century notebook housed in Leiden University
Library’s Oriental Collections (Cod. Or. 12.418), and brought to the Netherlands by Franz
Taeschner (1888-1967)." Below, we share the folios 16R and 27V containing Sultan
Mahmud IT’s (r. 1808-1839) archery records shot on Eksi Menzili/Menzil-i Eksi (abbr.
Erkekli ve Disili, Tr. ‘with male and female’) in Okmeydan: (Archery Field), bordering
Istanbul.” The section on the sultan’s archery records comprises nine pages of the more
extensive notebook concerning various subjects.’ The archery section begins with bl[i-
‘smi)h[u], (in His [God’s] name),* and presents the name and location of the range
(menzil); wind directions (heva); a list of the names of the (former) record holders; and
their corresponding scores measured in gez ‘aded (a cubit, approximately 60 cm).” The
word ‘aded (amount) is shaped like an arrow flying through the sky: the two dals (») form
the feathers of the arrow while the ‘ayn (¢) is shaped like an arrowhead. The ‘ayn and
dals are connected by a long line, representing the shaft (see the Facsimile).

Mahmiud appears eighteen times in the notebook, of which seventeen are by name
and once as def‘a (repeated). Most of his records are mentioned twice; some in the
context of a sole record or only with one preceding archer (10 times), others in more
extensive overviews of previous record-holders on a specific track (8 times).® His most
extensive title is Hazret-i Sultan Mahmid Han-i Gazi-i ‘Adli-i ‘Adalet-kar Efendimiz (His

Majesty Sultan Mahmud Khan Gazi, the Just, the Righteous, our Master).” The sultan’s

We thank Hans Theunissen for sharing this source with us and the discussions we had regarding
its context. All errors belong to us. See Hans Theunissen, “Framing a Reformist Government,”
Leiden University Turkish Studies: Courses, accessed September 12, 2024,
https://rise.articulate.com/share/ GM3dwzWXv8UPPgvhRAbXsRu1 V]fsRLS#/.

For the abbreviation, see Mustafa Kani, Telhis-i Resa ilatii ‘r-Rumat, Istanbul: Darii ‘t-Tiba‘atii ‘1-
‘Amire, 1263 [1847], 246.

For more information on the entire miscellany, see Jan Schmidt, Catalogue of Turkish Manuscripts
in the Library of Leiden University and Other Collections in the Netherlands, vol. 3 (Leiden: Leiden
University Library, 2006), 252-57.

Cod. Or.12.418, fol 15V.

Sinasi Acar and Zafer Metin Ates, “Gez Uzunlugu Ne Kadardi?” Yapi 330 (2009): 60-64.

(o N

This dual mention also occurs in Kani. For the Eksi Menzili example, see Kani, Telhis, 124, 246-47.
7 Cod. Or. 12.418, fol 15V.
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recurring title is Hazret-i Sultan Mahmud Han, often combined with other appellations.®
The names of the other competing archers are given rather humbly, only accompanied
by their titles such as Aga, Bey, or nicknames signifying their occupations, family ties,
physical features, etc. Some preceding records are anonymous and are noted as “first
stone” (Anatast), “second [stone]” (Ikinci), and so on. Stone refers to the pillars erected
to commemorate the record-holder’s success on the spot where the arrow fell. Mahmuad
IT consistently broke records and erected numerous obelisks.”

The anonymous author of the Leiden manuscript most likely copied the entries
from the Telhis-i Resa’ilatii ‘r-Rumat (1836, printed in 1847) of Mustafa Kani Bey (d.
1850). Almost all notebook records are identical; this includes the lines next to some
numbers, representing 0.5 gez (see the Facsimile). Judging by copying errors and eraser
marks, it is plausible that it is a later copy of tournament records.”” We present eraser
marks with a strikethrough in the transliteration and translation.

Although we do not know the exact date and purpose of its authorship, the Leiden
manuscript offers valuable information for those interested in the history of archery and
sultanic legitimacy-building in the early 19™-century Ottoman court.

Mahmaud II was initiated into the Archers’ tekke in Okmeydani in 1818." Around
that time Ibrahim Pasha (d. 1848), the son of Mehmed ‘Ali Pasha of Egypt (d. 1849),
quelled the Wahhabi revolt and ended the Ottoman-Wahhabi War (1811-1818). The
unpopular sultan seized the opportunity to capitalise on the rare surge of favourable
popular sentiment; adopting the “blessed” title of Gazi (holy warrior) and increasingly

participating in archery tournaments to showcase his pious-chivalric virtues.” The

The only exception is the Menzil-i Eksi where Han is omitted. Ibid., fol 27V.

See M. Sinasi Acar, Istanbul’un Son Nisantaslart (Istanbul: Arkeoloji ve Sanat Yayinlari, 2006).
10

For a copying error, see Cod. Or. 12.418, fol 16R.

. For information on the sultan’s initiation, see Unsal Yiicel, “Sultan Mahmut II. Devrinde Okc¢uluk”

Tiirk Etnografya Dergisi 10 (1967): 94-95.
? The sultan had adopted this appellation after the reconquest of Mecca and Medina from the
Wahhabis in 1813 and reiterated it in 1818 after the execution of ‘Abdullah ibn Sa‘ad. See BOA, HAT
1522/32 S. (29 May 1813 CE); Tayyarzade Ata, Osmanli Saray Tarihi. Tarih-i Enderun, ed. Mehmet
Arslan, 5 vols. (Istanbul: Kitabevi, 2010), I1I: 177-178 (originally published in 1874-77 CE), cited in
Theunissen, “Framing.”
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sultan’s claim to holy victory, despite deploying Mehmed ‘Ali, was likely intended to
downplay the latter’s significance. Moreover, the Islamic symbolism innate in archery,
as it was a Stinnet (Prophetic Tradition), played a significant role in this image-building
campaign. ® The Leiden manuscript is useful in showcasing archery’s role in this
campaign: the sultan’s appellations very often include Gazi, ‘Adli (The Just), ‘Adalet-kar
(The Righteous). The insistent invocations of ‘Adli and Adalet-kar were likely responses
to the widespread criticism among Muslims who accused the sultan of disregarding
justice and the sert ‘at."* Frederick Anscombe writes that the sultan “stoked religious zeal
to mobilize and motivate the Muslim soldiery during wars with Russia and in campaigns
against Christian rebels.” Therefore, archery as performative Islamic propaganda may

have helped mitigate the opposition and consolidate sultanic legitimacy.

Transcription

F16R

B See Geyveli Hiiseyin Efendi, Kevserti'l-Hayat: Geyveli Hiiseyin Efendi'nin Ok¢uluk Rehberi, prep.

Recep Selman Dogru, ed. Ugur Oztiir (istanbul: Tiirkiye Yazma Eserler Kurumu Baskanhigi, 2021).
Originally published 1818.

For popular Muslim opposition toward Mahmud II, see Frederick Anscombe, “Islam and the Age of
Ottoman Reform” Past and Present 208 (August 2010): 159-189.

®  Ibid.188.

14
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Eksi Menzili Yildiz Havasiyla Atilmisdir: Tacir-zade Mehmed Emin Aganifidir
Gez
‘Aded
1190,5 [erased]
0006 Hazret-i Sultan Mahmid Han-i Gaziniidir der-sene 1248
1196,5
0023 Hazret-i Sultan Mahmiid Han-i Gazinifidir der-sene 1251
1219,5 fi14 Clemazi’l-]alhir]
F27V
Menczil-i Eksi Yildiz Poyraziyladir
Gez
‘Aded
884 Anatast
019,5 Ikinci
9035
156,5 Uciinci
1060
0042,5 Dordtinci
1102,5
oo10 Pisgiri Stileyman Aga
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12,5

oolo Kticiik Hasan Aga

1122,5

0006 Cebehaneci Seyyid ‘Osman Aga

1128,5

0027,5 Sti ‘eda Beg Tabi -i Hadice Sultan

1156

0022 Hasan Aga Ser-Taht-i Revani-i Hassa

1178

0013,5 Tacir-zade Mehmed Emin Aga

1191,5

0006 Hazret-i Sultan Mahmid-i Gazi-i ‘Adalet-kar |Sene 1248 fi Clemazi
'I-le[vvel] 14

197,5

0022 Defa der-sene 1251

1219,5
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Translation

F16R

Wasl LR ¢ Ermiewitha Soud Wind

Emin Agha’s

Shot at the Male-Female Range with a North Wind: Son of the Merchant Mehmed

Distance in Gez

1190,5 [erased]

0006 His Majesty Sultan Mahmud Khan the Gazi’s | In the year [1832/33
CE]

196,5

0023 His Majesty Sultan Mahmud Khan the Gazi’s | In the year [1835 on

October 7 CE]

1219,5
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F27V
Male-Female Range with a North-Northeast Wind
Distance in Gez
884 First stone
019,5 Second
903
156,5 Third
1060
0042,5 Fourth
1102,5
0010 Siileyman Agha, the Napkin-Attendant
1112,5
0010 Hasan Agha, the Smaller/Younger
1122,5
0006 Seyyid Osman Agha, the Quartermaster
1128,5
0027,5 Sii’eda Bey, Servant of Khadija Sultan
156
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Male-Female Range with a North-Northeast Wind

Distance in Gez

884 First stone

019,5 Second

903

0022 Hasan Agha, the Chief of the Privy
Palanquin

178

0013,5 Son of the Merchant Mehmed Emin Agha

1191,5

0006 His Majesty Sultan Mahmud the Gazi the The year [1832 on
Righteous October g CE]

1197,5

0022 Repeated [Mahmud II] In the year [1835/36

CE]
1219,5
Discussion

Eksi Menzili/Menzil-i Eksi is the same track but the record contains Turkish and Persian

grammatical constructions and this interchangeability is a recurring phenomenon.’

Wind directions feature in all records. Enes Azbay cites archery documents that use heva

16

Cod. Or.a2.418, folios 16R, 27V. Another range that experiences this phenomenon is the Emin

Mengzili/Menzil-i Emin. Ibid., 15V, 32R. For another example, see footnote 18.
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in reference to the literal blowing of the wind.” As it affects the trajectory of an arrow,
the wind needs to be recorded. The sultan shot in a north wind (Yildiz) on the Eksi
Menzili and in a north-northeast wind (Yildiz Poyrazi) on the Menzil-i Eksi."® These
winds have minor differences yet are in the same general direction. This correlation
between ranges and winds is emblematic of all of Mahmud’s records: every shot on a
specific track is shot in a designated general direction.

While the winds and grammatical constructions of names show minor differences,
a closer look at the distances and the years of records provide more insights into the
track. On the Eksi Menzili Mahmiud shot two records, beating Tacir-zade Mehmed Emin
Aga’s 1190,5 gez by 6 gez, bringing the new record to 1196,5 in 1248 [1832-3 C.E.]. About
three years later, on 14 C[emazi’l-]alhir] 1251 [October 71835 C.E.],” the range was again
visited by the Gazi, where he broke his previous record by 23 gez, bringing it to 1219,5.
This folio solely contains the records of Mahmud and the previous record holder.*

Similar observations can be made when scrutinising the folio containing the full
list of range records on the Menzil-i Eksi. Another notable variance is distance.
According to the Menzil-i Eksi entry, Tacir-zade’s record was 191,5 (1 gez more than in
his Eksi Menzili mention). Again, Mahmud increased the record by 6 gez, bringing the
total to 1197,5 on October 9, 1832 (C[emazi ‘I-]e[vvel] 14, 1248).* The year aligns with the

record in the previous case, however, this time it is dated, although possibly incorrectly

7 Enes Azbay, “Osmanli Tiirkgesi Okguluk Terimlerine Bir Bakis: Yeni Yaklagimlar, Yeni Yorumlar,”

Tiirkbilig 45 (2023): 63, 66, 70.

Cod. Or.12.418, folios 16R, 27V. Another case is the ‘Abdullah Efendi Menzili where Mahmud shot
with a southwest wind (Lodos). On the Menzil-i ‘Abdullah Efendi he shot with a west-southwest
wind (Bati1 Lodos). Ibid., 16V, 31V.

Although the lines next to the month Ca reads as a[hir], this is either a copying mistake, a wrong
addition, or a reference that Mahmid held the last record on this range. Generally, the month
Cemagzi l-ahir is abbreviated as C. In contrast, Kani dates the record to the month Cemagzi’l-evvel.
In that case, the date would be September 7, 1835. See Kani, Telhis, 124, 247.

Cod. Or.12.418, fol 16R.

This date is likely incorrectly copied, as it is the same date as Mahmud’s 1251 shot, if we consider it
to be dated in the month Cemazi ‘l-evvel, see footnote 23. In addition, Kani does not include a date
for this record shot, only the year 1248. See Kani, Telhis, 124, 247. This corresponds with the other
sources consulted, see footnote 24.

18

19

20

21
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(see footnotes 23, 25). His improved record is not dated; only the year is given (1251/1834-
35). This record was enhanced by 22 gez (1 less), bringing the total to 1219,5.**
Considering the (almost) identical distances and directions on the same range, the
folios refer to the same records. But why are there minor variances in gez? The author
likely copied from Kani’s Telhis, where the records are given as 1190,5, improved by 6 to
1196,5 and again enhanced by 23, bringing the final score to 1219,5, both in the shortened
record holder section and the more complete overview.” The same records from the
printed version of the Telhis are recounted in Unsal Yiicel’s book Tiirk Ok¢ulugu
(Turkish Archery).** It is possible that the notebook’s author wrongly copied the full-list
overview from his singular record list, as Tacir-zade’s 1190,5 record could be hard to
decipher. The o in this record dangles between the Arabic numerals o and 1 and thus
could have been interpreted as 1191,5 (see the Fascimile). To get the correct outcome
(1219,5), the copyist may have changed Mahmud’s improved shot from 23 gez to 22.
Another possibility is that the writer copied from one of Kani’s writings where the ink
was blurred, resulting in the 23 resembling 22 and the o a 1. None of the sources
consulted confirms the latter theory, however. Some dual recordings can still
complement each other when critically interpreted, as shown by the specified dates and
wind directions accompanying the Eksi Menzili/Menzil-i Eksi records, even though the
scribbler may have incorrectly added a specified date to the sultan’s 1248 A.H./1832-3
C.E. shot.
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Context

The couplet presented here was written on the last page of a Tatbik Register cata-
logued in the Mesihat Archive under the general number 557." Tatbik Registers® are
registers that list state agents’ or state-affiliated agents’ names and their official seals.
This type of register is specific to kazi and na’ib (judge and deputy judge) seals which
are listed geographically. Such registers are kept in their relevant offices and are consul-
ted upon the arrival of correspondence from judges. In order to authenticate the author-
ship of a document, a scribe would compare the seal on the document with the official
copy of the judge’s seal in the register. This process was initiated when the superior gave
an order by writing “tatbik” (“compare/authenticate”) on the document. When the
authentication was successful, the scribe noted it on the document by writing “mutabik-
dur” (“conforming, i.e., authentic/authenticated”). If the scribe couldn’t authenticate the
seal, he noted the forgery on the document as well.> On a different page of this register,
we also get to see a scribe practice writing the word “mutabikdur” for his job.*

Ottoman judges produced multiple documents in line with their duties, best
known among these are hiiccet and i lam papers. The difference between these docu-
ments is discussed in the literature, but it is generally accepted that hticcet does not
include the judicial decision whereas i ‘lam does.” However, both of these documents
include the judge’s seal. The scribe who wrote the couplet on the register made use of
these technical terms. He chose some words and terms that are intimately related to

each other such as hticcet - i lam, hatem (seal) - tatbik, tahkik (examination) - tatbik,

MSH, 557/72. The documents and registers belonging to this archive are also available on the Otto-

man Archive’s online page, see BOA, ISTM.MSH.DFT1.d, 557/73. The couplet is positioned on the

opposite end of a note related to the delivery of judicial documents.

The term “Tatbik Registers” is sometimes translated as “Application Books”. However, in this

context “tatbik” does not mean an application but a comparison, see Semseddin Sami, Kamus-i

Tiirki, ed. Pasa Yavuzarslan (Tirk Dil Kurumu, 2019), 189.

3 Mibahat S. Kiitiikoglu, Osmanli Belgelerinin Dili (Diplomatika), 4th ed., (Tirk Tarih Kurumu,
2018), 96.

4 MSH, 557/65; BOA, ISTM.MSH.DFTu.d, 557/66.

Even though this definition is widely accepted, it might not be true, see Ekrem Tak, XVI-XVII. Yiizyil

Uskiidar Ser‘iyye Sicilleri Diplomatik Bilimi Bakimindan Bir Inceleme (Tiirk Tarih Kurumu, 2019),

188.
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Islam - iman (faith) and created the poetic structure around them which is known as
tenasiib in literature.® Moreover, he played with the meanings of the words. The words
he chose, especially hticcet and i lam, can be read in two different ways. If we read them
as bureaucratic terms, the couplet depicts a document as if it were being processed in
the Ottoman bureaucracy. However, it is more befitting to read the words with their
original meanings, hticcet as proof and i‘lam as communication/statement. Now the
couplet depicts a devoted Muslim confessing his faith in God. The play on multiple
meanings of a given word is known as tevriye or tham in literature.” Our playful scribe
seems to have spent some time thinking and creating a couplet with the words he con-

stantly encountered at work, presented below.

Transcription

[mefa iliin —-mefa iliin —-mefa liin —-mefa liin]

Goritil ‘arz eyle Hakka hiiccet-i Islamufii tahkik

Ola i lam-1 dintifi hatem-i iman ile tatbik

Translation

O heart present your proof of submission to God truthfully

May your profession of creed be affirmed with the seal of faith

Tenasiib is a rhetorical device in which a poet uses in a poem or couplet two or more words that are
related in meaning other than through contrast, see Hasan Aktas, Klasik Ttirk Siirinde Edebi
Sanatlar (Yort Savul Yayinlari, n. d.), 232.

Tevriye/tham is a rhetorical device in which a poet employs a word with a double meaning that can
be understood either way. In general a poet would use tevriye to imply the hidden meaning of a
word in a poem, see Ibid., 104.
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Context

In 1147/1735, Mii’min-zade Hasib was appointed qadi of Sarajevo, where he subsequently
engaged with a wide range of individuals, including the general public, high-ranking
officials, prominent poets, and scholars.' Through these interactions, he was able to gain
invaluable insights into the local social context, language, and customs, and exert influ-
ence over the local community of poets. It is therefore unsurprising that a number of his
poems can be found within several manuscripts, mainly autographs preserved in the
Gazi Husrev-bey Library.

The poem presented here appears to have been written during an informal gathering, as
a mere work of poetical exercise, amusement, or even as a delightful display of the au-
thor’s skill. The dating in the manuscript, nr. 2012, a Mecmt ‘a compiled by the poet
Meyli from Sarajevo, indicates that it was written in the Hijri year of 1148.” The poem is
relatively brief, comprising only seven distichs, with the same rhyming syllable at the
end of every second half-verse.?> Despite its brevity, the poem is evidently composed in
a conventional style characteristic of the Sehrengiz genre, which typically depicts the
attractive young male residents of a particular town or city, its natural and historical
sites, as well as renowned craftspeople and artists, and their social status within a spe-
cific urban context.* In this example, only six young men are referenced by their names
or nicknames. Excluding the first, all of these are mentioned in a single verse. The most
striking feature is not only the use of local name variations, such as Haso, Salko, Ibro,

Mujo and Kojo (all abbreviations of the commonly used names of Hasan, Salih, Ibrahim,

Goker inan, Ramazan Ekinci, “Hasib, Mii'min-zide Ahmed Efendi,” Tiirk Edebiyati Isimler Sozliigii,
https://teis.yesevi.edu.tr/madde-detay/hasib-muminzade-ahmed-efendi, accessed 28.1.2024.

It is worth noting that Meyli, both the author and compiler of the manuscript in question, has
carefully recorded the dates or years in which the poems were written or transcribed, establishing
a clear chronological framework. The earliest poems date back to the Hijri year 1147, while the poem
under analysis was transcribed a year later.

This poem was initially rendered in a transliterated form as part of an MA thesis by the author of
this article. The version of this poem presented here has undergone certain corrections. For a more
detailed comparison, see Adnan Mulabdi¢, “Mehmed Meyli G@rani’nin Mecm(i‘at’i’l-Letd’if
Sandiikat’ii’l-Maarif Mecmuasi (Tenkitli Metin-Tahlil),” MA thesis, (Istanbul University, 2016).

4 Bayram Ali Kaya, “Sehrengiz,” TDV Islim Ansiklopedisi, https://islamansiklopedisi.org.tr/
sehrengiz, accessed 29.11.2024. See also Barig Karacasu, “Eski Tiurk Edebiyatinda Sehr-engizler,”
TALID, no. 10, Sept. 2007, 259-314.
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Muhammed or Mustafa and Konstantin), but also the usage of Bosnian words and phra-
ses, which are written down phonetically and adjusted to the ‘aruz prosody. In keeping
with the tradition of its genre, the text directly mentions several professions, including
a tellak (hammam attendant), a barber and a tavern-keeper, and may also refer to a
tailor. In the absence of any known Sehrengiz devoted to the city of Sarajevo and its

youthful population, this may be the sole surviving example of such an endeavour.

Transcription
Li-Hasib
[fa ‘ilatiin mefa ‘iliin fe ‘iliin]
1. Bosnevi bir civan sevmis-idiim
Hulk[1] gayetde hub nam[i] Haso
2. Alsam aqgusa dir “ni tag ni tag¢”
Istesem biise dir “sid s miro[m]”
3. ‘Amri’ye disem é6mrimtni vari
Gah “islatko’” dir geht “gorko”
4. Strintirdiim o sth dellake
Dise bir kerre rahm idiib Salko
5. Hasreti cana geg¢di suzen-var
Ol civanu# ki nanidur Ibro
6. Gun-1 bi-mu ararsarn ey ‘asik
Ser-tirasuni degtil midiir Mtyo
7. Sordum ismtifi o stith mug-begentiri

Dondi naz eyleyiib didi Koyo

> The addition of the vowel “1” is a result of the two consonants at the beginning of the Bosnian word
for sweet, “slatko”. This provides an alternative reading of the word, as it coincides with the
imperative form of two Turkish verbs, “islatmak”, meaning to moisten or to wet, and “ko[y]mak”,
meaning to put. The Turkish verb “ko[y]mak” is capable of denoting obscene or vulgar meanings,
including the act of engaging in sexual intercourse or inserting an object into a specified body part.
See Andreas Tietze, “ko-/koy-,” in Tarihi Ve Etimolojik Tiirkiye Ttirkgesi Lugati, vol. 4, ed. by Semih
Tezcan (Ankara: Turkiye Bilimler Akademisi, 2016), 328-329.
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Translation

By Hasib

1.

Once I loved a Bosnian lad

Kind was his nature, Haso his beautiful name.

If I hugged him, he’d say “Don’t touch, don’t touch (me)!”
If I begged for a kiss, he’d tell me to “Give it a rest!”

If I told ‘Amri, you're my everything,

One moment he’d say “sweet,” the next “bitter (things).”
For this flirty bath attendant I would even rub myself,

If only he’d pity me and tell me so, oh, that Salko!°

It pierced my heart needle-like, 7 this yearning

For that lad, whose name is Ibro.

If you're looking for a hair-less style,® oh lover,

Don’t you have that barber Muyo?

I asked that flirty tavern boy his name,

He turned coquettishly and said Koyo®!

It is interesting to note the curious overlap between the name Salko and the imperative forms of
two Turkish verbs, “salmak” and “ko[y]mak”. The Turkish verb “salmak” has been suggested to carry
sexual connotations, particularly in contexts such as “to relieve”, “to give” or “to attack”. See ilhan
Ayverdi, “salmak,” in Misalli Biiytiik Tiirkge Sézliik, vol. 3, ed. by Ahmet Topaloglu (Istanbul:
Kubbealt1, 2011), 2694. For the Turkish verb “ko[y]mak”, see footnote no. s5.

It is possible that the author is making an allusion to the youth’s occupation as a tailor. The needle
in this case could also be seen as a metaphor for the phallus.

The term “0s8” is a homograph, denoting “giin”, which signifies a multitude of meanings, including
colour, kind, mode, manner, or fashion. Alternatively, when read as “kain”, it represents the anus.
An alternative reading of the word in question is “kuyo/kujo”. which is the Bosnian term for “bitch”
or “bastard”. Accordingly, we may interpret this verse as follows: He turned coquettishly and said
“you bastard!”
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Context

The ferman presented below belongs to the monastery of Timios Prodromos in Veria
(Ottoman Karaferye). It is the only Ottoman document that has been found in the ar-
chives of the monastery." The document dates to a few years after the complete de-
struction of the monastery by Mehmet Emin Ebu Lubut Pasha in 1822 due to suspicions
that the monasteries in the area’® were collaborating with the rebels. In fact, this
document is in a sense a result of the failed revolution in Macedonia, which started in
1821, firstly in Halkidiki and then in the region of Olympus including Naousa (Ottoman
Agustos).* In order to suppress the revolutions in the wider region, Mehmet Emin Ebu
Lubut Pasha started out from Thessaloniki and after destroying some settlements in
Rumluk® (the wider region between Karaferye and Selanik), he defeated the rebels in

Naousa, in the Monastery of Panagia Dovra® (close to Veria), which he destroyed, and in

After extensive research in the Ottoman State Archives [T.C. Bagbakanlik Osmanl Argivi] an i lam
(BOA, C. ADL. 70-4194) was found about the rebuilding of the monastery. This document was
issued on the 24 of April 1838, 4 years after the issue of the ferman, which means that the i lam is
chronologically the last document in the licensing process for the rebuilding of the monastery.
There are no traces of this document in the monastery’s codex and further research must be done
in order to find out all the details of the document.

D. A. Papazes, «XUvroun iotopia tiig T. Movii¢ tod tipiov Tpodpdpou (Zxntn) Bepoiag» ["Brief
History of the H. Monastery of T. Prodromos (Skete) of Veria"], Nicolaus 1-2, 1998, 376-377 and T.
Xiovidng [G. Chionidis], «Ta yeyovéta €1 tnv meployrv Naovong-Bepoiag kard tnv Enavdotactv
tou 1822» ["The events in the area of Naousa-Veria during the Revolution of 1822"], MakeSovikd
[Makedonika] 8, 1968, 217-219.

There was an extensive network of monasteries along the Haliacmon river [ince Karasu nehri],
which were destroyed because there were groups of rebels in the area. For more details regarding
the monastery network see: M. X. Xatlniwdavvouv [M. C. Chatziioannou], H otopixrj e&éAién twv
ooy otnv meptoyrj tov Alwdkpova kard v Toupkokpatia. O kwdikag op. 201 g Movijg
Metapoppwoewg tov Zwtijpog ZdBopdag [The Historical Development of the Settlements in the area
of Haliacmon during the Ottoman period. The Codex no. 201 of the Monastery of the Transfiguration
of the Jesus in Zavorda], 2000.

4 B. C. Gounaris, "Macedonia" in P. M. Kitromilides, C. Tsoukalas (ed.), The Greek Revolution. A
Critical Dictionary, 2021, 232-247 and A. Tanootapatiov, @. Kotlayswpyng [D. Papastamatiou, F.
Kotzageorgis], Xti¢ mapupés tne Emavdoraong. Mia véa npooéyyion tov Aywva otn XaAkidiij pe Bdon
obwpavikd tekunpioxé vAik6 [On the outskirts of the Revolution. A New Approach to the Struggle in
Halkidiki based on Ottoman Documentary Material], 2021.

I. A. Mooyémouvdog [G. D. Moschopoulos], To Povpdotkt (Kauravia) kard v mpown kar péon
oBwpavokpartia (14° audvag - 1830) [Rumluk (Campania) during the Early and Middle Ottoman Rule
(14" century - 1830)], 2012, 206-232.

0. Maradwtog [T. Papazotos], «Movr tng Iavayiog Koukovuntpuwticoog tng Aeyopevng Aofpd»
['Monastery of Panagia Koukoumitriotissa of the so-called Dovra"], Iotopikoyewypagpixd
[Istorikogeografika] 3, 1991, 282.
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Kolindros, where in the wider region there was the Monastery of Panagia Makryrrachi,’
which he also destroyed. The latter two monasteries are similar cases to that of Timios
Prodromos as they scattered at the same time and were rebuilt relatively soon. There are
many other cases of rebuilding of monasteries that are much older and in other regions.®

This document was the most necessary one for the rebuilding of the monastery’s
main church (Katholikon) because it gives us information that we did not know until
now, such as the characteristics that the new building should have had and that a
question was put to the Seyhiilislam, who responded positively to the request for
reconstruction by issuing a fetva. Within the Greek Codex of the monastery, we found
the payment for the publication of the ferman, which cost 11,509 gurus,’ in the annual
budget of 1834, Before the ferman, the monks requested permission to build other
monastery buildings in 1825, but we do not know whom they approached. Then, in 1828,
a permit was issued by the Ecumenical Patriarchate,” which cost 1,274 gurus." This
ferman is the symbolic end of a document-issuing trail, and by combining Ottoman and
Greek sources we can trace a pattern for the licensing process for building Christian

places of worship in the late Ottoman world.”

A. A. TTaddng [D. A. Papazes], «H ocupperoxn tng L. M. Yrepayiag @gotdkov Moakpuppdyng otoug
aywveg tov Moakedovikoy EAAnviopov» ["The participation of the Holy Virgin Mary of Makryrrachi
in the struggles of the Macedonian Hellenism"], MakeSovikd [Makedonika] 44, 2020-2023, 212-214.
®. Kotlayswpyng, M. K. Zipwvonetpitng [F. Kotzageorgis, M. K. Simonopetritis], «ZupfoAr otnv
otopica tou kaBoAkoU g povrg Zipwvoretpag» ["Contribution to the History of the Catholic of
the Monastery of Simonopetra"], Awvikd Terpadia [Athonika Tetradia] 2, 2015, 45-84 and N.
To1Bixng, H. KoAoBdg [N. Tsivikis, E. Kolovos], «Manastir-1 San Dito: O kaBe8pikdg vadg tou Ayiou
Titov otov Xdvdaxa tg Kpitng péoo amd tig obwpovikég mnyeg» ["Manastir-1 San Dito: The
Cathedral of Saint Titus in Chandakas, Crete, through the Ottoman sources"] in T. KiousomotAov,
B. ®wokorov [T. Kiousopoulou, V. Foskolou] (ed.), Grata Dona: MeAéreg mpog tiurjv tng OAyag
T'kpdardiov [Grata Dona: Studies in honour of Olga Graziou], 2023, 521-565.

Codex of the Holy Monastery of Timios Prodromos - Skete Veria (1825-1922), 4v.

For a detailed transcription of the text see: I1. A. TTupwdg [P. D. Pyrinos], AvékSora éyypapa
agopdvra e tag Iepde Movdg Tiiov TTpodpduov (Zxijtn Bépoiag) ket MovrowdAng [Unpublished
Documents Concerning the Holy Monasteries of Timios Prodromos (Skete of Veria) and Moutsiali],
1975, 11-14.

Codex of the Holy Monastery of Timios Prodromos - Skete Veria (1825-1922), 14v.

R. Gradeva, "Ottoman policy towards Christian church buildings", Balkan Studies 4, 1994, 14-36.
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Transcription

[Tugra of Mahmud II] Mahmiid han bin ‘Abdiilhamid el-muzaffer da’ima

Kidvetii 'n-niivvabi l-miiteserri in Karaferye kazasi na’ibi Mevlana [ | zide ‘ilmuhtu ve
mefahirt l-emasil ve l-akran a ‘yan ve viicuh-1 memleket ve bi’l-ctimle is erleri zide kadru-
hi[mal] tevki -i refi -i hiimayun vasil olicak ma ‘lim ola ki Karaferye kazasina tabi  Bodrum
Manastiri 'nda ka’in Aya Yani Bodoromus Kilisesi dimekle ma ‘ruf bir bab Rum kilisesiniin
ctidran ve sakfi miirur-1 zaman ile mtisrif-i harab oldigina bind’en ta ‘miri husus: karye-i
mezbiire re ‘ayasi tarafindan niyaz ve istirham olinmis ve ma ‘rifet-i ser le lede ’l-mu ‘ayene
harabiyyeti tahakkuk ile kesf ve misaha olindukda tilen yigirmi ve arzen on bes ve kadden
on zirda ‘ oldig: tebeyyiin itmis oldigindan bahsle vaz -1 kadim ve hey et-i asliyyesi lizre
ta ‘mir ve termimine ruhsati havi emr-i serifim sudurt ba-i lam reca ve istid ‘a kihnmis ve
mukteza-y1 ser ‘iyyesi bi’l-fi il Seyhtilislam ve Miifti’i'l-enam olan Mekkizade a ‘lemii l-
‘ulemai’l-miitebahhirin efzalii'l-fuzala’i'I-[mtiteserri in] mevlana Mustafa Asim edame
llahu te ‘ala feza'iluhudan lede l-istifta bir beldede vak:‘ kenise-i kadime harab oldukda
erbabi heyet-i asliyyesine nesne ziyade itmeksizin vaz -1 kadimi lizre ser ‘an ta ‘mire kadir
olurlar mi el-Cevab Olurlar, diyii bir kit ‘a fetva-y: serifle] virilmis olmakdan nasi mesag-
ser -i serif oldigi lizre ta ‘mirine ruhsat-1 seniyye-i miilukanem bi-dirig kilinarak ol babda
hatt-1 htimaytun-1 merahim-ntimun-1 padisahanem sahife-pira-y1 sudir olmagla mantik-i
minifi ve virilen fetva-y serife muktezasi oldigi ti[zre] ‘amel olinmak fermanim olmagin
ruhsati havi isbu emr-i serifim isdar ve tesyar ohnmisdur imdi kilisa-y1 mezbturun tulen ve
‘arzen ve kadden ve viis ‘aten vaz -1 kadim ve hey et-i asliyyesini bir karis ve bir parmak
tecaviiz itmemek sartiyla ber-vech-i mesag ser i serif|e] ta ‘mirine miisa ‘ade-i ‘aliyyem
erzan kilindigi ve bu vesile ile vaz -1 kadiminden ziyade nesne ihdasina ira’et-i ruhsat
olinmak ve bir giine tama ‘ ve irtikaba diisilerek zzmninda re ‘ayadan bir akge ve bir habbe
ahz ve tahsil kihnmak lazim geliir ise miitecasir olanlar mazhar-1 muahaze ve ‘itab [ola-
caklarindan] siibhe olmadigt siz ki na’ib ve a ‘yan ve sa’ir mama ileyhimsiz ma lumuriuz
oldikda aria gére ‘amel ve harekete ihtimam ve dikkat ve hilafindan tehasi ve mticanebet

eylemeritiz babinda ferman-i1 ‘ali-sanum sadir olmisdur buyurdum ki vusul buldukda bu
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babda vech-i mesruh [lizre] seref-yafte-i sudur olan ferman-i vacibii l-ittiba ‘ ve lazimti’l-
imtisalimiii mazmun-1 ita ‘at-makruantyla ‘amel ve hareket eyleyesiz séyle bilesiz ‘alamet-
i serife i timad kilasiz Tahriran fi evasiti sehri Rebi U l-ahir sene hamsin ve mi eteyn ve elf
[11-20 Rebi Ui 'I-ahir 1250/ 26.8.1834]

be-makam-1 Kostantiniyye

Translation

[Tugra of Mahmud II] Mahmud Khan son of Abdulhamid, the eternal victor

To the exemplar of knowledge of the sacred law, Mevlana [...], regent of judge’s office of
Veria - may his wisdom increase -, to the excellent and brilliant primates and state
officials and to anyone involved in this affair - may their wisdom increase - the following
be known as soon as my imperial letter arrives: In the monastery of Prodromos, which
belongs administratively to the kaza of Veria, there is an orthodox church with one door
known as the church of Agios Ioannis Prodromos. With the passage of time, because the
walls and the roof of the church were crumbling, a request and request for repair was
made by the Christians of the aforementioned village, and after an on-site inspection
and survey, according to a forensic opinion, an imperial order was requested to send an
imperial order to issue a permit for repair and restoration according to the actual form
and the old plan, which is 20 cubits long, 15 cubits wide and 10 cubits high and in
accordance with the holy law the approval was sought from the illustrious, honored,
exemplar of knowledge of the holy law, the Seyhiilislam Mekkizade Mevlana, Mustafa
Asim, - may Allah increase his virtue and wisdom -, who was asked whether the holy
law permits the construction of a church, which is dilapidated, according to the actual
plan and as it was before without making a new addition. He said that it was permitted
and he issued a holy fetva and in order to issue the imperial permission to make the
repairs, the fetva was sent to the Sultan so that he could act to issue the imperial order.
A high order was issued to me, authorizing the repair of the aforesaid church according
to the sacred law, on condition that there be no variation and that it be repaired

according to the original plan and as it was of old as to length, width, and height but
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you, regent of judge’s office and prelates and the rest of you, take care that nothing be
done against the law and take your precautions and act accordingly and do not be
suspicious of those who will consider or show greed when there is a need to obtain even
a grain, even a little money from Christians falling into abuse and greed because of the
establishment of the church by the old law. I order that: You act according to your
powers as soon as this present and excellent ferman, issued in the manner aforesaid for
this case, arrives. Be aware of the above and place your trust in my imperial emblem. It

was written in the middle of the month of August in the year 1834 in Istanbul.
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Context

The short recipe presented here is found in a manuscript in the Staatsbibliothek zu
Berlin, Preuflischer Kulturbesitz with the shelfmark Ms. or. oct. 1629. It is a copy of
Nev izade ‘AtayT’s (d. 1635) Hamse, which was completed in Istanbul in 1684. The Hamse
itself ends on fol. 269r, and on the last fol., 270r, someone - possibly the copyist himself'
- has noted a recipe for the production of a “Yakat-i Musta ‘simi” ink.*

Although not explicitly stated, it can be seen from the ingredients that the recipe
is apparently intended to create black ink, based on soot and iron sulphate. The recipe
does not specify the substance from which the soot is obtained, as is quite common in

other formulae.

Transcription

Terkib-i miirekkeb-i Yakut-i Mtista ‘stmi
sabr-i sokotr® dirhem 2

hinna suyr m 2

zdac suyrm 2

mazu m 10

dide m 3

Hacci Bektas tuzi* m 2

ma’-iverd m 3

nebat m 2

zagferan m 2

A certain Hasan Amidj, fol. 269r: “ ‘an yeddi Hasan Amidi.”

Yakat al-Musta ‘simi (el-Miista ‘simi in Ottoman vocalisation, d. 1299) came to the court of the last
Abbasid caliph al-Musta‘sim Bi-llah (hence his epithet) as a slave and became one of the most
important and innovative calligraphers. Through his “canonisation” of the aklam-i sitte, he became
a role model for generations of calligraphers.

This is aloe succotrina whose name derives from the Island of Socotra. In order to use it as an ink
raw material, the juice is pressed from its thick leaves and left to concentrate in the sun. Cf. Demir,
Glilzdr-1 Savab, p.1s5.

Salt from the Hac1 Bektas mine near Nevsehir, which is still in use today as table salt.
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zamg-i ‘arabi m 13

ctimle ecza dirhem 41

Evvela zamgt havana [!] koyub hall idesin ba ‘deht dude i igine koyasin
iki gtin geregi gibi sahk idiib tginci giin eczalari ko[yu]b climlesin

sahk idesin ba ‘dehti zac suy ile hall idiib siizesiz a la ola

Translation

Recipe for ink a la Yakat el-Miista‘simi

aloe, dirhem’ 2

henna water, m°®2

ferrous sulfate water, m 2

nutgall, m 10

soot, m 3

salt from Haci Bektas, m 2

rose-water, m 3

rock candy,” m 2

saffron, m 2

gum arabic, m 13

all substances dirhem 41

First, put the gum in a mortar and grind (lit. ,dissolve®) it, then add the soot. Pound it
for two days as necessary,® add the [other] substances on the third day, pound all of

them, then dissolve it with ferrous sulfate water and sieve it. It will be excellent.

One dirhem is approximately 3,2 grams.

Here and passsim the m is the abbreviation of dirhem.

Candy sugar was used to add shine to the ink. cf. Cf. Demir, Giilzdr-1 Savdb, p.155.

Ink was actually pounded for several days before it reached its optimum quality. For example, in
the Gtilzar-i Savab p. 94, an ink recipe reads: "Havanda on bin kerre darb edeler’. However, there
are also recipes that prescribe 80,000 or even 500,000 poundings.

Cf. https://islamansiklopedisi.org.tr/murekkep
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Context

The term ‘vizier is the Romanized form of the Arabic word wazir (rendered as vezir in
Turkish), which translates to ‘helper’ or ‘assistant’. The term’s etymology can be traced
back to the root ‘vizr’, which translates as ‘heavy burden’. This reflects the role of the
vizier in ‘bearing the heavy burden of the king’.!

Among the most prominent figures to embody this title was Ibrahim Aga
(d.1536), a longstanding companion and trusted confidant of Sultan Stileyman (d.1566).
On 27 June 1523, Ibrahim Aga was elevated to the position of Grand Vizier, marking a
significant moment in Ottoman history and his illustrious career. * His authority was
further consolidated through his concurrent appointment as Governor-General of
Rumelia.> From an alternative perspective, Ibrahim Pasa’s rapid ascent to the highest
office in the empire represents an extraordinary and unparalleled event in Ottoman
history, one that would not be replicated. Prior to Ibrahim Pasa, no enslaved individual
had ever been directly appointed to such a position on the basis of their master’s
personal favor alone, without prior experience in military or administrative roles.*
Ibrahim Pasa’s ascension to a prominent position was noteworthy, attracting consider-

able attention and criticism. Many within the capital considered him to be inexperien-

Yasir Yilmaz, “From Theory to Practice' Origins of the Ottoman Grand Vizierate and the Koprili
Restoration: A New Research Framework for the Office of the Grand Vizier,” Review of Middle East
Studies 57, no. 1 (June 2023): 15, doi:10.1017/rms.2024.19.

[brahim Pasa, also known as Makbul and Pargali in the context of the Ottoman Empire, is
believed to have been born around 1487. It is thought that he was of Christian origin and entered
the Ottoman imperial system as a slave. His ascension to a position of prominence was marked by
his appointment as Grand Vizier by Sultan Siileyman in 1523, which placed him at the pinnacle of
political authority within the empire. Despite his considerable achievements, ibrahim Pasa's
ascent also gave rise to feelings of envy and prompted a series of political manoeuvres. His close
relationship with Sultan Siileyman, coupled with his growing influence, gave rise to suspicion
among other court officials and nobles. In 1536, Ibrahim Pasa was executed on the orders of
Stlleyman, most likely as a result of palace intrigue and concerns over his increasing power. For
more see, Ebru Turan, “The Sultan's Favorite: ibrahim Pasa and the Making of the Ottoman
Universal Sovreignty in the Reign of Sultan Siilleyman (1516-1526)” (Ph.D., University of Chicago,
2007).

Kaya Sahin, Empire and Power in the Reign of Stileyman: Narrating the Sixteenth-Century Ottoman
World, Cambridge Studies in Islamic Civilization (Cambridge: Cambridge University Press, 2013),
45-46.

Turan, “The Sultan’s Favorite,” 181.
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ced and unsuitable for the role, which intensified tensions among the city’s elite.” In
order to reinforce his position as the recently appointed and relatively inexperienced
Grand Vizier, ibrahim Pasa was assigned specific tasks with the objective of modifying
public opinion among those who were discontented with his appointment. His voyage
to Egypt (1523-1524) served two interconnected purposes: firstly, to enhance his
personal reputation; secondly, to stabilize a turbulent province that had recently
experienced significant unrest and rebellion.® Ibrahim Pasa’s involvement in the
Hungarian campaign (1526) likewise served to reinforce his position, enhancing his
prestige and solidifying his role as the new Grand Vizier.”

Ibrahim Pasa’s political career commenced in an unanticipated manner and
reached its conclusion with equal swiftness. His tenure remains one of the most
controversial and exceptional in the history of the Ottoman Empire. An individual
lacking the requisite experience was elevated to the highest office in the empire,
resulting in an immense burden of responsibility being placed upon his shoulders.

Siileyman’s inaugural campaign against the Safavids is designated as Sefer-i
‘Irakeyn, or the “Two Irags” campaign (1533-1535), within the Ottoman historical tra-
dition. This designation emphasizes the dual focus of the campaign, which targeted
both Arab Iraq and Persian Iraq, the latter corresponding to western Iran.® The Sefer-i
‘frakeyn represented the final military campaign to be led by Grand Vizier ibrahim
Pasa. In 1533, Ibrahim Pasa successfully recaptured Bitlis. The following year, he
achieved further victories, occupying Tabriz and facing no resistance from S$Sah
Tahmasb (d.1576).°

Nevertheless, Sultan Siileyman was displeased with the result of the ‘7rakeyn
campaign. Despite the successful conquest of Baghdad and its surrounding regions,

Sah Tahmasb managed to evade capture and remained undefeated. This deficiency was

Sahin, Empire and Power in the Reign of Siileyman, 46.

6 Ibid., 54.

Turan, “The Sultan’s Favorite,” 240.

Kaya Sahin, Peerless among Princes: The Life and Times of Sultan Siileyman (New York, NY:
Oxford University Press, 2023), 184, d0i:10.1093/0s0/9780197531631.001.0001.

Colin Imber, The Ottoman Empire, 1300-1650: The Structure of Power (Houndmills, Basingstoke,
Hampshire ; New York: Palgrave Macmillan, 2002), 51.
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attributed to the Grand Vizier's inability to implement the requisite strategic
measures.” This final military campaign by Ibrahim Pasa was one in which his
reputation underwent a notable decline. In their writings shortly after the conclusion
of the campaign, several Ottoman historians censured Ibrahim Pasa for prioritizing a
march on Tabriz over the initial objective of capturing Baghdad. Although the majority
of historians attributed this strategic misstep to the influence of ambitious individuals
within his inner circle, many of whom were former Safavids, the underlying critique of
Ibrahim Pasa’s decision-making was unmistakable. Ultimately, on the night of 14-15
March 1536, Ibrahim Pasa was executed by order of Sultan Siileyman while residing at
the Sultan’s palace.”

Despite his status as the second most influential figure in the Ottoman Empire
during the sixteenth century, Ibrahim Pasa was not solely a Grand Vizier or Governor-
General; he was also a husband and father. In the course of the Sefer-i ‘Irakeyn,
Ibrahim Pasa dispatched approximately 11 missives to his wife and family, wherein he
articulated his ardent longing and affection for them.” Gaining an understanding of
the emotional experiences of warriors or statesmen on duty is a challenging
undertaking. How did such figures manage and regulate their emotional states?
Historical chronicles indicate that, in lieu of mathematical or logical reasoning,
members of the ruling elite frequently situated their emotions within the framework of

duties and obligations, underscoring their roles and responsibilities over personal

10

Mehmet Sakir Yilmaz, “Koca Niganci’ Of Kanuni: Celalzade Mustafa Celebi, Bureaucracy And
‘Kanun’ In The Reign Of Suleyman The Magnificent (1520-1566)” (Ph.D., Bilkent University,
2006), 123.

Sahin, Peerless among Princes, 186.

The letter under discussion in this paper constitutes a segment of a more extensive research
article that is currently being prepared for publication. The article focuses on eleven letters
written by Ibrahim Pasa to his wife during the Sefer-i Irakeyn campaign. The primary objective of
this study is to analyze the emotional dimension of Ibrahim Pasa's character, with particular
emphasis on the manner in which his personal feelings and attachments are expressed through
these letters. Furthermore, the article seeks to analyze the language of the letters to determine
whether they were authored by the Grand Vizier himself. By undertaking this comprehensive
analysis, the study aims to provide a unique perspective on the emotional dimensions of the
Grand Vizier's character.

n

12
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sentiment.” Furthermore, historical records seldom provide direct access to personal
emotions. Instead, they primarily reveal the prescriptive practices of cultivating and
regulating emotions, which often function as expressions of power."

The correspondence of Ibrahim Pasa provides a unique insight into his personal
sentiments, elucidating the difficulties of reconciling obligations with individual
feelings. It is highly probable that the letter was composed by Ibrahim Pasa himself, as
indicated by the linguistic and scriptural characteristics of the text. The presence of
multiple misspellings would be an unusual feature for a scribe of the Ottoman court,
thereby indicating that the document serves as a reliable exemplar of ibrahim Pasa’s
personal written command of the language. In these letters, ibrahim Pasa is not merely
a Grand Vizier; he is also a man separated from his wife and child, expressing profound
longing and intense love for them. He explicitly states that his achievements and suc-
cesses are devoid of significance in the absence of his cherished wife. This correspon-
dence illuminates the emotional intricacies of a prominent figure striving to harmonise
individual attachment with public accountability. This challenges the assumption that
political leaders are emotionally detached, demonstrating that even those in positions
of power experience difficulties in balancing their personal lives with their professional
obligations. The emotional vulnerability evident in Ibrahim Pasa's letters indicates that
leadership entails not only the fulfilment of duties but also the management and

expression of emotions.

Transcription”
Ya Allah Ya Muhammed
Hazret-i canum dahi sevdigiim

Selam-1 muhabbet i lam ii peyam-1 meveddet-encam ki istiyak u fart-i esvakdan nasi

B Ali Anooshahr, “Letter-Writing and Emotional Communities in Early Mughal India: A Note on the

Badayi’ al-Insha,” South Asia: Journal of South Asian Studies 44, no. 1 (January 2, 2021): 4,
doi:10.1080/00856401.2021.1857573.
“ Ibid., 6.
The letter, presumably authored by the grand vizier himself, contains occasional misspellings. The accur-
ate spellings of these words are presented in the footnote.
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olur kafile-salar-1 muhabbet-si ‘ar u rahile-yi ihtisas-disarla ithaf

u ihda kihindukdan sofira Zzamir-i miinirifitize ma Tuz-1 muhibbane budur ki haliya
eger bu canibtifi hal u ahvalinden lutfifiuz miicebince fi’l-ciimle

istifsar ma? ohinursa ytimn-i himmetifiiizle selamet [ii]

sthhatda olub gice ve giindiiz ol canibiiii hayr-du ‘asina

istigaldeyiiz ve simdikihalde'® Iné#i dimekle ma rif

mahalle geliniib andan ilerti muttasil gidilmek tizrediir

cem 7 timmet-i Muhammede hayrlar miiyesser olmis ola iimizimtiz budur ki
bu tarafdan guse-yi hatirdan ¢ikarmayub sthhatifiuz haberlerin

mektub-1 diirer-barifiuzla yad idiib sad idesiz

ki selametiritiz haberlerintifi istima -1 sermaye-yi iftiharimuzdur baki
ed-du‘a amma a beniim ¢ok sevdigtim eger bereket? haberi”’ gelmez-

se eyti degtildiir ben bir dtis gordiim sevdicegiim igtin

hos olmadiigiifiiize® ol gussaya® cekerdiim su digii da

yazmigsiz amma ne giintim gtindiir ne gecem gecedtir Allah biltir

el-fakir Ibrahim

Marginilia

ve yenge kaduna selam idertin

Hafsa kadun hazretlerine selam idertin

ve Fatma kaduna selam idertin

ve nur-1 dide stirtur-i sine ciger-gusem Mehemmed Sahun

gozlerinden operin cem hali niced(ir

cem devletlii hiinkar Mehemmed Sahuma ytiz ak¢e dahi arturmus lig ytiz

oldi

Translation

16 Simdiki-halde
17 haber [ »3]

8 Olmadiigiifiiz
19 gussa [+t ]



Nilab Saeedi, Yours Sincerely, the Grand Vizier | 83

O Allah, O Muhammad,

To my dear one and beloved,

I extend heartfelt greetings and a message filled with affectionate words, born from
profound longing and deep yearning. This offering is made with sincere dedication,
guided by love, and embellished with tokens of affection. I humbly present this to your
esteemed conscience, filled with warmth, and should you graciously inquire about the
state and condition of this side, rest assured we are safe and sound, thanks to your
benevolence. Night and day, we are devoted to praying for your well-being

We are presently located in an area known as Inénii, from which we aim to
advance further. As it is widely acknowledged that goodness and blessings have been
bestowed upon the entire Ummah of Muhammad. Our heartfelt desire is that you keep
us in your thoughts and, in doing so, send a letter adorned with precious news of your
health, bringing us joy. For receiving tidings of your well-being is a source of great
pride for us
Endless prayers.

But alas, my beloved, if news of blessings does not reach us, it brings great
sorrow. | dreamt of an unpleasant day for your sake, and I endured that heartache for
you, my beloved, as you had penned. Yet, without you, neither my day is a day nor my
night is a night—Allah knows.

The Humble ibrahim,

Marginalia

Send my greetings to Lady sister-in-law.

Send my greetings to (the) presence of Lady Hafsa.

And send my greetings to Lady Fatma.

And kiss the eyes of the light of my eyes, the joy of my heart, the piece of my soul
Mehmed $ah, and, how is he? And my sovereign, has added an additional one hundred

akge for my Mehmed $ah, and [now it is three hundred].
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Context

The following excerpt is drawn from the chief physician Gevrekzade Hafiz Hasan
Efendi’s (d. 1801) treatise on physiognomy. Two extant copies of this treatise are
housed in the Istanbul University Library." Physiognomy, the practice of interpreting a
person’s character or fate through their outer appearance, is the primary focus of the
treatise. However, Gevrekzade expands the discussion to encompass various
disciplines of ‘ilm-i firaset,” including scapulimancy ( ‘ilm-i ketf). He provides a brief
account of scapulimancy, describing its practice.

According to Gevrekzade, scapulimancy involves interpreting markings on the
scapula of a sheep. He notes that practitioners of this art, who often exhibit an unusual
appearance—possibly hinting at shamanistic traditions®>—use the scapula to predict
future events. The process begins with specific rituals: the sheep must be slaughtered
with intention, in a clean environment, while the moon is visible, and near a garden or
water source. The right scapula is then cleaned and held with its thin, flat side facing
upward, oriented toward the sun and eastward. Gevrekzade admits, however, that
there is no codified method for interpreting the markings; practitioners rely on
inspiration, and their interpretations are products of imaginative insight rather than a
systematic study.?

Gevrekzade also recounts the following fascinating anecdote involving Ragib Pasa
(d. 1763), during his tenure as a financial administrator in Tebriz. Ragib Pasa, a known

enthusiast of divination, stayed at the residence of Mehdi Han who is likely Mirza

Gevrekzade Hafiz Hasan. Diirrii’l-Mansar / Miirsidi’l-Etibba fi Tercemeti Ispagorya. Istanbul
University Rare Books and Manuscripts Library T. 7085; Gevrekzade Hafiz Hasan. Kiyafetname.
Istanbul University Rare Books and Manuscripts Library T. 02695.

Liana Saif. “Physiognomy: Science of intuition.” In S. Brentjes (Ed.), Routledge Handbook on the
Sciences in Islamicate Societies: Practices from the 2nd/8th to the 13th/19th Centuries (pp. 180-193).
Routledge (2022).

“bu fennde mahir olanlarufi dahi erbab-1 ma ‘arif kiyasiyla sekl ve sema’illeri nazar-1 garibdiir ki asla
ma ‘arif zann ohnacak saretde olmayub” Gevrekzade Hasan, Diirrii’l-Mansar / Miirsidii’l-Etibba,
133a.

4 Ibid., 132b-134b.
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Mehd1 Astarabadi (d. circa 1760).> Mehdi Han introduced the pasa to a scapulimancy
practitioner from Tagistan who is reputed for his remarkable skill in this science. In
the following excerpt, at a feast arranged at Ragib Pasa’s request, the scapulimancy

practitioner demonstrates his abilities.

Transcription

134b

Hatta bunun misillti

zikr olinan fenn-i ketf Ragib Pasa merhumdan nakl-i sahih olarak
ashab-1 sikadan ve kendi lisanindan boyle nakl iderler ki devlet-i
‘aliyyentifi taraf-1 Iranla muharebesi esnasinda Tebrizde defterdar
bulinub sakin oldigimiz konaguri sahib-i evveli Mehdi han

didikleri zat-1 ‘ali-kadr ki cemi -i ‘ulum-1 settada kamil ve fazilinden
bir recul-1 fa’ik olub hususiyle fenn-i nticimda Ebu Ma ‘ser-i sani

idi bir gtin fakiriin hanesini tegrif idiib ve kemal-i inbisatla

didi-ki behey sultanum bizler niicim nticum diyiib derya gibi bir fenniin
ardina dlismistiz anufi ise ne ka Tt ma lum ve ne kenart mer’i

boyle bir fenn ki savabindan hatasi ekser diinki giin Tagistandan

fakire misafireten hentiz dahi taze bir zat geldi elinde koyunuri

ketfi ya ‘'ni kiiregi var her ne niyyet idersefi afia bakub cevab

viriyor eger cliz 1 ve eger kiilli ve asla tahalliif dahi itmek imkani

yok bir garib keyfiyyet ne hesab ve ne irtifa 1 ve zayige yollu

Ernest Tucker. “Mahdi Khan Astarabadi.” In Fleet, Kate; Kramer, Gudrun; Matringe, Denis; Nawas,
John; Rowson, Everett (eds.). Encyclopaedia of Islam (3rd ed.). Brill Online (2020).
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1352
bir harfyazisi var fi-ma ba 'd fakirifiiiz kiitiib-i niicimiyyeyi ihrak bi’n-nar
idtib andan telemmtiz itmek murad eylediim didikde bafia dahu istigrab
elvirtib bu misillii erbab-1 kemalden olan zat boyle i ‘tikad

eyledikde bu sahs ne mertebede ehl-i ma ‘arifden olmak gerekdtir diyiib
sahs-1 mezburi gormek murad eylemekle Mehdi Hana ‘acaba ol-zati

bu mevki ‘e da ‘vet eylesek icabet iderler mi didikde Han

vallahi sultanum dtinki gtin geliib misafirimiiz oldi hentiz mesrebi

ma ‘limum degiildiir icabet eylemez ise sofira tarafina hacalet elvirir
lakin fakir-hanede bir ziyafet tertib ideliim de tesrif

idiini hem gorisiliir ve hem keyfiyyet ma lum-1 serifiinitiz olur

diytib bu kavl ile yevm-i mev ‘udda Hanun konagina varilub

bir mikdar sohbet ve istirahatden sorira Han zikr olinan

zati oldigimuz mevki ‘e getiiriib efendiim cenabuniuza evsafini

itdigim zat bunlardur diytib ta rif eylediklerinde gordiim tahminen
yigirmi bes otuz yasinda var késec ve basinda kalpak

bir zat birbirimizle asinayiden sofira bir mikdar sohbet-i

istinas olindukda Hana igaret idiib ‘azize keyfiyyati

tefhim itdigimi dide evet, eger bir niyyettifiiiz var ise tutuiiuz” diytib

ima eyledikde fakir dahi nefsinde vardikda niyyet eylemis idiim

Han dahi ‘azize haber virdikde koynindan bir koyun kiiregi

¢ikarub ve bir mikdar te ’emmiil-i nazar eyleyiib basini kaldirub

siziifl niyyettifitiz cenaburiuzdan riitbede biiyiik bir zatda alacak hakkufiuz

vardur andan i¢tin niyyet eylemissiiitiz didikde Han varabildiitiz mi
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135b

diyti isaret eyledikde didim beli vardilar ve yine ‘aziz hatta matlabufiuz
on li¢ kisedtir didikde beli 6ylediir didiim tekrar yine kiirege

nazar idiib efendi hata itmisiim zimmet on bes kised(ir

didikde amma bentim fi'l-asl ma lamum olmagla hay:r on ii¢ kised(tir
diyti mu ‘araza idiib lakin ‘aziz kelamindan niikul itmeytib elbette
on bes kisedtir didikde fakire daht hayret geliib ma ‘a-haza

‘azliimi getiirdiib ve birkac giin zarfinda ‘azim-i rah olmak

ictin ctimle esyamu yirlesdirmis idiim lakin ‘azizin israrindan
bana dahi ta ‘acciib ve hayret geliib konaga geldikde yiikleri agub
ve defterleri ¢ikarub yeriiden hesab eyledim nefsti’'l-emrde ‘aziziin
didigi gibi tamam on bes kise akcediir yekun iderken fakir

hata itmistim buria vakif oldukda hayret iizre hayret

geliib ve derunuma bir i ‘tikad-1 ktilli hasil oldi ve ‘aziz ile

tlfet itmekle Han ile ‘azizi beraber da ‘vet idiib ve gendiisine

‘azim i ‘zaz ve ikramdan sofira diinki soyledigi kelami tasdik

idtib nefs’til-emrde kelam buyurdigifiuz gibi olub yekinda

ben hata itmisiim didikde beli 6yledir beniim katumda kat ‘a hata
oldigi yokdur didikde didim isbu akceyi ‘acaba alabiliir miyiim
didiim hayir almamifi imkan yokdur didi ¢iinki bundan akdem
Koprilizade ‘Abdullah Paga ser ‘asker iken fakir ntizl emini
eylemisler idi ol sebebden zimmetlerinde kalmisdi vefat

eyledikde malint miriden ahz idiib ol-kadar akce kald: gitdi

alamadik imdi bu keyfiyyete vakif oldukda éyle seylere
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136a

asla i tibarum yogiken hevesiim diisiib fenn-i mezbun: ta ‘alliim eylemek
ictin ol gtinlerde nakd olarak otuz kise akcem var idi anlar

¢ikarub ‘aziz-i merkuma “isbu akcentifi ctimlesi safia helal olsun

eger dahi olsa dirig eylemez idiim didikde koynindan bir sahife kadar
kagid ¢ikarub didi isbu fenniini climle serh ve tafsili budur

sureti bir sa ‘atde tahrir ohinub ve ta limi iki sa ‘atde olur

ve ta limi i¢tin huda biliir bir akge ve bir habbe talebinde degtiltim lakin
kiiregi elime alub nazar eyledikde derunuma bir mikdar keyfiyyet tul ‘
ider ki anlart takrir idiib ta ‘lime kudretiim yokdur bunlar biziim 6teden
berii hanedanumuza irsla vedi ‘a olinmisg bir haletdiir yohsa ‘alimallah
cenabufiuzdan bir sey dirig degtildiir diyti cevab virdikde bundan

ma ‘limum oldi-ki nefs’iil-emrde bu keyfiyyet tulti ‘at-1 ilahiyyeden

bir halet olub ta ‘lim ve te ‘alliim ile fehm olinacak fennden olmayub

bu fenniin ashabinun tali lerinde sehm’iil-gayb ta ‘bir olinan halatdan
bir sey olub yahud takrir eyledigi gibi hanedanlarinda cifr ‘ilmi
keyfiyyati misillii bir esrar-1 ilahiyyediir eger béyle olmasayd fakir adem
olkadar akgeyi ahz idiib ta lim iderdi diyti nakl eyledigi zat

bu fakire bu suret lizre hikayet eyledigi li-mtinasebetihi bast u tahrire

badi oldi harrarehu li-nakilihi

Translation

In relation to the aforementioned science of scapulimancy, they recount from the

late Ragib Pasha through reliable sources and directly in his own words as follows:
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During the time of the Sublime State’s war with Iran, | was residing in Tabriz as
the financial administrator. The former owner of the house we lived in was a certain
distinguished person named Mehdi Khan. He was a man of high standing, well-versed
in all branches of knowledge, particularly excelling in the science of the stars, being the
second Abu Ma‘shar® of his time. One day, he visited this humble one’s residence and,
in a state of great openness, remarked: “My lord, we have pursued the science of
astrology which is like a vast ocean, with neither its shores clearly visible nor its depths
comprehensible. It is a discipline where truth is often overshadowed by error.
Recently, however, a man from Dagestan has arrived as a guest at this one’s home. He
possesses a sheep’s scapula and whatever intention you held in your mind, whether
general or specific, he would look at the bone and provide an answer. His skill is such
that his interpretations never fail, a peculiar ability that requires neither calculation
nor celestial elevation, nor the drawing of any charts or figures. Observing this, [ felt
inclined to abandon my astrological studies entirely and instead devote myself to this
knowledge.”

I too became astonished and thought to myself: when such a distinguished and
accomplished person holds such beliefs, what level of learning and refinement must
this remarkable man possess? Filled with curiosity, I desired to meet this extraordinary
man in person. Turning to Mehdi Khan, I asked, “I wonder, if we were to invite this
individual to our gathering here, would he accept the invitation?” Khan replied, “My
Sultan, though he visited us yesterday, I am unsure of his temperament and cannot
guarantee he will accept an invitation. It may lead to embarrassment should he
decline. However, I propose we arrange a feast at my house, allowing you to meet him
informally and observe his abilities.”

On the appointed day, we arrived at Mehdi Khan’s residence, and after some con-
versation and repose, the Khan took the man to where we were standing, saying: “This

is the person I spoke of.” He appeared to be about twenty-five or thirty years old,

6 Ebti Ma‘ser Ca‘fer b. Muhammed b. Omer el-Belhi (d. 272/886) was a highly influential Persian
scholar of astrology and astronomy.
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beardless, and wearing a fur cap. After being acquainted, we engaged in a close
conversation. The Khan signaled to me, “If you have an intention in mind, please
proceed.” I already had an intention. The Khan informed the esteemed man, who then
took a sheep’s scapula from his bosom, examined it intently for a moment, and raised
his head, saying: “Your intention pertains to a prominent individual of high rank from
whom you are owed something. This is the reason behind your intent.”

When the Khan asked if I had been able to collect the debt, I replied, “yes, the
debt had been paid.” The man continued, “the amount in question is thirteen purses.” |
replied, “yes, that is correct.” However, upon further inspection of the scapula, saying,
“I was mistaken—it is fifteen purses.” However, being certain of the matter, I objected,
saying, “No, it is thirteen purses.” However, the person did not waver from his
statement, insisting, “It is certainly fifteen purses.” I was overtaken by astonishment
and, consequently, prepared for my dismissal. Over the course of a few days, I gathered
all my belongings, intending to set on a journey. However, due to the insistence of the
esteemed person, | was again struck by amazement and wonder. When I arrived at the
house, I opened the luggage, took out the account books, and conducted a thorough
review. In fact, the actual total corresponded precisely to what the esteemed person
had stated: fifteen purses of aspers. Realizing my own mistake, I was overwhelmed by
astonishment upon astonishment, and a profound conviction formed within me regar-
ding the truth of his words.

Ultimately, I became closely acquainted with the esteemed person, and accompa-
nied by the Khan, invited him to a gathering. After showing him great respect and
honor, I confirmed the truth of his earlier words, acknowledging that they were
entirely accurate. I admitted my error, saying, “Indeed, I was mistaken.” To this, he
replied, “Yes, that is correct. There is absolutely no error on my part.” Then I asked,
“Would it be possible for me to collect this money?” He answered, “No, it is impossible
for you to obtain it.” Then, I understood that, “Previously, when Kopriiliizade Abdullah
Pasha was the commander-in-chief, he had appointed me in charge of the army’s

provisions. For this reason, the debt remained outstanding in his records. Upon his



94 | Keshif: E-Journal for Ottoman-Turkish Micro Editions, Winter 2025, vol. 3/1

passing, his wealth was taken by the state treasury, and the amount I seek was
included in that, leaving it unrecoverable.”

When I became aware of this situation, although I usually had no interest in such
matters, | developed a sudden fascination with learning this science. At the time, I had
thirty purses of aspers in hand. I brought them out and said to the esteemed person,
“Let all this money belong to you, and if I had more, I would not hesitate to give it as
well.” Then, he drew out a sheet of paper from his bosom and said, “This contains the
complete explanation and details of this art. Its copy can be written in an hour, and its
instruction takes two hours. I seek neither a single coin nor a grain for teaching it, as
God is my witness. However, when I hold the scapula in my hand and examine it,
certain states reveal themselves into my mind. I lack the ability to articulate or teach
them. These are states entrusted to our lineage as a sacred inheritance from
generations past. Otherwise, God knows, I would not withhold anything from you.” He
thus responded.

From what I understood, this state is one of the divine illuminations and not a
science that can be comprehended through teaching and learning. It appears to be a
state referred to as one’s destined share (‘sehmti’l-gayb’) in the astrological charts of
those versed in this field, or, as he explained, an esoteric divine secret akin to the
qualities of the cifr science preserved within their lineage. If it were not so, that person
would surely have accepted such a substantial amount of money and taught this
knowledge.

This account was narrated to me in this manner, and I have recorded it here due

to its relevance and significance.
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Correction

Stimeyye Hosgor Biike

In my article

“Exploring Fish Species in an Unexpected Source: Insights from the Inheritance
Inventory (tereke) of Bakkal Estavrinu”,
published in Keshif 2/2, Summer 2024,

I translated the Ottoman Turkish phrase “sigir dili” (p. 38) as “beef tongue” (p. 42).
However, upon further consultation with scholars in the field, | have been made aware
that this term refers to a botanical species rather than an anatomical term. Specifically,
sigir dili is a plant belonging to the Boraginaceae (borage) family, most likely Anchusa
officinalis.



